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Imam Isma’il Ibn Yahya al-Muzani (d.264H) - 4% - said,
“The early Imams of guidance from the past have a
consensus (ijm4’) upon these statements and deeds. And
with guidance from Allah, the #2bi%n held onto them and
took them as examples to be followed and were pleased with
them. And they stayed far away from whatever exceeded
these statements. So they remained upon the correct path
with the help of Allah and were successful. They did not
turn away from al-ittiba’ (following), such that they fell
short. And they did not go beyond these statements, such
that they became extreme and exceeded the bounds. So we
trust in Allah and rely upon Him and we desire to reach
Allah by following these Imams’ narrations.”




Introduction

he praise is for Allah, Lord of the worlds. And may peace and salutations

be upon the noblest of Prophets and the leader of the Messengers, our
Prophet: Muhammad and upon his Family, his Companions and all those
who are guided by his guidance and follow his Sunnab until the Day of
Judgement.

To proceed: So it pleases us to introduce to you the Sharhus-Sunnah of
Shaykh Ahmad Ibn Yahyi an-Najmi (i4z5). And the source for this
commentary was the series of lessons delivered at the eighth Shaykh *Abdullih
Ibn Muhammad al-Qarawi seminar of knowledge held at the congregational
mosque of al-Maktabatus-Salafiyyah in Samitah.

Indeed, it was read to the Shaykh from the book that was checked by Shaykh

Jamal ’Azzin. I carried out the following:

1. A biography of Imam Isma'il Ibn Yahya al-Muzani - and I
summarized it from the biography that was compiled by Shaykh
Jamal ’Azziin.

2. I numbered the dyar and I attributed them to their places in the
noble Quran.

I checked the abidith and attributed them back to their sources.

B W

I clarified the grading of the hadith as much as I was able.

5. Iadded some notes and I quoted some comments that were made by
Shaykh Jamail ’Azziin within his checking of the aforementioned
treatise.

6. I added brief biographies for the eminent figures that were

mentioned in the commentary.



And I ask Allah to make this deed sincere for His Noble Face. Indeed, He is
the All-Hearing, the Answerer. And may the peace and salutations of Allah
be upon our Prophet and upon his Family and his Companions and all those
who follow them in goodness until the Day of Judgement.!

Written by his student,
Hasan Ibn Ibrahim Hadi ad-Daghriri

! Translator’s Note: In translating this book, we used two editions of Shaykh Ahmad an-
Najmi’s commentary upon Sharhus-Sunnah, they were [1]: Ahmad Ibn Yahya an-Najmi,
Sharhus-Sunnah lil-Muzani (Cairo: Darul-Minh3j, 2006C.E./1427H); [2]: Ahmad Ibn
Yahya an-Najmi, Fathur-Rabbil-Ghani bi-Tawdih Sharhis-Sunnah lil-Muzani (Cairo:
Darul-Minhaj, 2009C.E./1430H). Additionally, we used the source work: Jamal ’Azziin,
Lima’il Ibn Yahyi al-Muzani wa Risilatubu Sharbus-Sunnabh (Riyadh: Dar Ibn Hazm,
2000CE/1420H). Lastly, we extracted benefits from recorded lessons on this treatise
conducted by Shaykh *Ubayd Ibn ’Abdullah al-Jabiri (#%).



Biography of Isma’il Ibn Yahya al-Muzani

[1]: His Kunyah, His Name and His Lineage:

He is Aba Ibrahim Isma’il Ibn Yahyi Ibn Isma’il Ibn Amr Ibn Muslim al-
Muzani al-Misri, the student of ash-Shafi’i.

And al-Muzani - with a damma upon the mim and a fatha upon the ziyy and a
nin at the end of it - this is an ascription to Muzaynah - is Ibn Ad Ibn
Tabikhah Ibn Ilyas Ibn Mudir Ibn Nazar Ibn Ma’'d Ibn ’Adnan. And the
name of Muzaynah was ’Amr, but he was given the name of his mother,
Muzyanah Bint Kalb Ibn Wabirah. And Muzaynah was the mother of a
famous tribe.!

[2]: His Birth and His Family:

He was born in the year that al-Layth Ibn Sa’d (£#45) died, the year 175H.
And it is apparent that his family loved knowledge and its people. They were
intent upon providing a good upbringing for their children, an upbringing of
knowledge. So the Scholars mentioned that al-Muzani had a sister and that
she used to attend the gathering of ash-Shafi’i. And ar-Rafi'i quoted from her
concerning the zakat (alms). And Ibnus-Subki and al-Isnawi have mentioned
her in az-Tabaqit?

Likewise, ar-Rabi’ Ibn Sulayman al-Muradi was the brother of al-Muzani by
way of suckling. And the son of his sister was Aba Ja'far at-Tahawi, the
famous Imam and the author of a/-’Agidatut-Tahawiyyah.?

! Refer to Shadharitudh-Dhabab (2/148) of Ibnul-Imad.
> Refer to Husnul-Muhidarah (1/399) of as-Suyutl.
® Refer to Siyar A 'lamun-Nubali‘(12/392) of adh-Dhahabi.



[3]: His Teachers:

From the most distinguished of his teachers whom he took knowledge from

are:
1. Muhammad Ibn Idris ash-Shafi’i (d.204H)
2. ’AliIbn Ma’bad Ibn Shaddad al-Basri (d.218H)
3. Nu’aym Ibn Hammad al-Khuza’i (d.228H)
4. Asbagh Ibn Nafi’ (d.225H)

And the small number of his teachers is due to two affairs: [i]: his lengthy
accompaniment of his Shaykh, ash-Shafi’s; [ii]: and he did not travel to the
Islamic lands. Rather, he sufficed with the Scholars of Egypt and whosoever
visited there from the Scholars.

[4]: His Students:

Many of the creation took from al-Muzani and from his most distinguished
students are:

1. TheImam of Imams: Aba Bakr Ibn Khuzaymah (d.311H)

2. Abi Ja'far at-Tahawi (d.321H)
3. Abul-Qasim Ibn Bashar al-Anmati (d.288H), the Shaykh of Ibn
Surayj

4. The Shaykh of al-Basrah: Zakariyya Ibn Yahya as-Saji (d.307H)

5. Abul-Hasan Ibn Khawsan (d.320H)

6. Aba Nu’aym Ibn’Adiyy

7. Abii Muhammad ’Abdur-Rahmin Ibn Abi Hatim ar-Rizi (d.327H)
[5]: His Writings:

Many of al-Muzani’s books have been lost and the biographers have alluded to

some of them. From his books are:

1. Ifsadut-Taqlid
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al-Amr wan-Nahi ‘ali Ma'na ash-Shafi’i
at-Targhib fil-Tlm .
al-Jami'ul-Kabir
al-Jami'us-Saghir
ad-Daqa'iq wal-"Aqérib
Sharbus-Sunnah, and it is this book of ours;
al-Mabsit fil-Furi®
al-Mukbtasarul-Kabir
. al-Mukhtasarus-Saghir
. Mukbtasarul-Mukbtasar, commonly known as Mukbtasarul-
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Muzani

Indeed, al-Muzani worked very hard in writing this book. So he remained
immersed in its writing for twenty years. Muhammad Ibn Ishaq said, ‘T heard
al-Muzani say, ‘I wrote this book for twenty years. And I wrote it three times

and then changed it.”

Indeed, the Scholars bestowed much praise upon this book, to the extent that
al-Muzani - and he was the author - said, “If ash-Shafi’t had reached me, he
would have listened to this a/-Mukbtasar from me.”

And Abul-’Abbas Ibn Surayj said, “And it is the primary source for the books
written about the Shifi7 madhhab. And they arrange their books in its
pattern and mode of speech and they explain and comment upon the

madhbhab with it.”?

12. al-Masa'ilul-Mu'tabirah

13. Mu'taqad Ahmad Ibn Hanbal
14. al-Mantharat

15. Nihayatul-Ikhtisir

! Refer to Mandqibush-Shafi (2/349) of al-Bayhaqi.
2 Refer to al-Wifi bil-Wafiyyit (9/238) of as-Safadi.
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16. al-Watha'iq
17. al-Wasiil

[6]: The Scholars’ Praise for Him:

Ibn Yanus said in his 74rikh, “He was a companion of ash-Shafi'i. He had
worship and excellence. He was thiqah (trustworthy) in hadith. No skillfull
Scholar from the people of figh (jurisprudence) differed about him. He was
one of the zuhhid (abstemious ones) in this world and he was from the best of

Allah’s ($252) creation and his feats were many.”!

Abt Ishaq ash-Shirazi said, “He was an ascetic, a Scholar, a debater and an

authority. He was immersed in the intricate meanings.”

’Amr Ibn "Uthman al-Makki said, ‘T have not seen anyone more abundant in
worship from those whom I met in Makkah, from those who were residents
and those who visited us in the seasons, nor from those whom I met in ash-
Sham and its inhabitants and its hospices, nor anyone in Alexandria striving
harder than al-Muzani. And I did not find anyone more consistent in
worship than him. And I did not find anyone revering knowledge and its
people more than him. And he was from the severest of the people upon
himself with regards to piety and he was from the most lenient of the people
upon others in that regard. And he used to say, ‘I am an example of the moral

character of ash-Shafi’t (5¥iz5).”

Abt Sa’id Ibnus-Sukkari said, “I met al-Muzani and I have not met anyone

more worshipful of Allah than him, nor anyone more precise in figh than

him.”*

! Refer to Wafiyitul-A’yin (1/218) of Ibn Khalkan.

* Refer to Siyar A'limun-Nubali‘ (12/493) of adh-Dhahabi and Tabaqitul-Fugqabi* (p.
79) of ash-Shirazi.

? Refer to Mandgibush-Shifii (2/350-351) of al-Bayhaqi.

4 Refer to Mandqibush-Shifii (2/351) of al-Bayhaqi.

12



Al-’Abbadi said, “He was an ascetic, a Scholar and a debater. He had beautiful
speech during debates. He was pleased with the path, guided in speech and

deliberate in action.”!

Ibn *Abdul-Barr (d.463H) said, “He was a jurist (f2gih), a Scholar and well-
capable in debate. He knew the various aspects of speech and debate. He
would explain issues well. He had precedence in the madhbhab of ash-Shafi’'i as
well as in his statement, memorization and precision. And he had many books
about the madbhab of ash-Shafi’i, no one reached his level in that. Indeed, the
people became tired after him... And he was the most knowledgeable of ash-
ShafiTs companions in debate. His understanding and intelligence were
intricate. His writings and abridgements spread through out the various
regions of the earth from the cast to the west. He was pious, god-fearing and

religious. He was patient with little and an ascetic.”

And Ibnul-Jawzi (d.s97H) said, “He was a companion of ash-Shafi’t - £4z5 -
and he was a skilled fzgih. He was thigah (reliable) in hadith. He had worship

and excellence and he was from the best of the creation of Allih (J35). And
3

he guarded the front line.”

And Ibn Khalkan said, “He was an Imam of the Shifi%yyin. And he was the
most knowledgeable about his - meaning ash-Shafi’i - way, his fazawa and that
which was recorded from him.”*

And adh-Dhahabi (d.748H) said, “The Imam, the ‘Allamah, the fagih of the
Religion, a sign of the ascetics.”

' Refer to Tabagatul-Fugahd'ish-Shifi iyyab (p. 9) of as-Subki.

2 Refer to al-Intiqi’ fi Fadd'ilith-Thalithatil-A‘immatil-Fuqahi (p. 110) of Ibn ’Abdul-
Barr.

3 Refer to al-Muntadham (12/192) of Ibnul-Jawzi.

4 Refer to Wafaydtul-A’yin (1/217) of Ibn Khalkan.

> Refer to Siyar A'lamun-Nubali (12/492) of adh-Dhahabi.

13



And as-Subki said, “The noble Imam, the supporter of the madhhab... He was
a mountain of knowledge, an authoritative debater and a righteous ascetic.
He sufficed with little from this world and answered the call.”

And al-Isnawi said, “He was a righteous and ascetic Imim, one who answered
the call. He sufficed with little from this world and he was venerated amongst
- »)

i

the companions of ash-Shafi’i.
[7]: His Death:

Ibn Khalkan said: He died when there were six days left in the month of
Ramadin in the year 264H in Egypt. He was buried near the burial site of
Imam ash-Shafi’ at al-Qurafatus-Sughra near Sathul-Maqtam - 425, And
Ibn Zalan mentioned in Tarikhus-Saghir that he lived for eighty nine years.
And he prayed over ar-Rabi’ Ibn Sulaymin al-Mu‘adhdhin, the companion of
ash-Shafi’.

Indeed, al-Bayhaqi (d.457H) mentioned in Mandqibush-Shafi’i from ’Ali Ibn
Muhammad Ibn Abi Sulayman al-Misti that al-Muzani died in the year 264H.
And it is said that he lived for eighty seven years. And al-’Abbas Ibn Ahmad
Ibn Talan prayed over him.?

s K FXR

' Refer to Tabagaitush-Shafi iyyatil-Kubrd (1/238) of as-Subki.

* Refer to Tabaqitush-Shafiiyyah (1/34) of al-Isnawi.

* Refer to Maniqibush-Shifii (2/357) of al-Bayhaqi, Wafayitul-A’yin (1/218) of Tbn
Khalkan and as-Siyar (3/258) of adh-Dhahabi.
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Imam al-Muzani’s Reason for writing this Treatise

haykh Jamal ’Azziin said, “And the reason for writing the treatise (i.c.

Sharhus-Sunnah) was that a group from Ablus-Sunnah were in Tripoli, in
a gathering of consultation. So they began to mention the Scholars of Ahlus-
Sunnab, such as Malik (d.179H), ash-Shafi’i (d.204H), ath-Thawri (d.167H),
Ahmad Ibn Hanbal (d.241H), al-Muzani and other than them. So an
adversary objected with regards to al-Muzani and said, “He is not from the
group of Scholars.” So they said, “Why is that?” He said, “That is because I
heard him speaking about the Qadr (Pre-Decree) and he would argue with
giyas (analogical deduction) and philosophical speculation.” So that worried
them and they wanted to know the reality of that. So they wrote a letter to al-
Muzani asking him to explain to them the reality of his agidah (belief). So
when the letter reached him, he replied to it with his answer, mentioning the
treatise (i.e. Sharbus-Sunnah).”

He further stated after discussing the accusations of those who had enmity for
al-Muzani in Egypt, “And this accusation against Imam al-Muzani did not
only occur from the people in Egypt. Rather, it was snatched up by some of
the people in Tripoli.

So there occurs in the beginning of the first manuscript from the treatise of al-
Muzani, Sharbus-Sunnab, what follows, “Said *Ali Ibn *Abdullah al-Halwani:

I was in Tripoli. So our companions and I were mentioning the Sunnah, up
until we mentioned Aba Ibrihim al-Muzani - &3 %5. So one of our
companions said, “It has reached me? that he speaks about the Qur‘dn and

withholds with regards to it.> And another companion mentioned that al-

' Refer to al-Muzani wa Risilatubu Sharbus-Sunnab (p. 12) of Jamal ’Azzan.

> And not everything that reaches a person is correct.

? Translator’s Note: Imim Ahmad Ibn Hanbal (54%5) said, “And whosoever withholds
and says, T do not know if the Qur'n is created or not created, it is only the Speech of
Allah,” then he is a person of innovation. He is just like the one who says that it is =

17



Muzani would complete the statement. And by then another group had
gathered along with us. So the people worried about that a great deal. So we
wrote him a letter with which we wanted to find out from him...”

And there occurs in the second manuscript what follows:

’Abdul-Karim Ibn ’Abdur-Rahmin Ibn Mu’adh Ibn Kathir said: I sat with
"Ali Ibn ’Abdullah al-Halwani in Tripoli, in a gathering of consultation. And
we were a group from the people of knowledge upon the madbbab of the
Sunnah. So there occurred a mentioning of the Scholars upon that, such as
Malik, ash-Shafi’i, Aba Hanifah (d.150H), Sufyan ath-Thawri, Dawad al-
Asfahani, Ishaq Ibn Rahawayh (d.238H), Ahmad Ibn Hanbal and al-Muzani.!
So an adversary of al-Muzani (/425) objected and said, “He is not from the
group of Scholars.” We said, “And why is that?” He said, “That is because I
have heard him speaking about the Qadr and he debates with analogical
deduction and philosophical speculation.” So that worried us and we wanted
to hear from him directly. And we wanted to know the reality of that
situation. So we wrote a letter to him, asking him to explain to us the reality
of his agidah (belief) in al-Qadr, al-Irji’, the Sunnab, the Resurrection, the
Reckoning, the Scales, the Sirar and the people looking at the Face of the Lord
(J5535\%) on the Day of Judgement. So we asked him to compile all of these
answers in summary. So when the letter reached him, he replied to us with his
answer. So he mentioned the treatise (i.e. Sharbus-Sunnah).”

o F R

created. Rather, it is the Speech of Allah and it is not created.” Refer to ‘Aqa id A‘immatis-
Salaf (p. 21-22) of Fawiz Ahmad Zumarli.

' So they counted Imam al-Muzani as being from the group of these noble Imams - people
of knowledge upon the madbhab of the Sunnab.

2 Refer to al-Muzani wa Risilatubu Sharbus-Sunnab (p. 34-3s) of Jamal ’Azzin.
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The noble Imam, Isma’1l Ibn Yahya Ibn al-Muzani said,

“May Allah protect us and you through zaqwa (piety) and grant us the success
to remain in conformity to the guidance.

To proceed: So you - may Allah make you righteous - have asked me to clarify
to you from the Sumnah an affair that you may make yourself patient in
adherence to it and avert thereby the doubtful sayings and the deviation in the
newly-invented affairs of the misguided ones.'

Indeed, I shall explain to you a clearly distinct and an enlightening minhaij
(methodology) as sincere advice that cannot be attributed to me or you. I
shall begin in that vein by praising Allah, the Possessor of correct guidance.

The praise is for Allah, the most deserving of remembrance and the first of
those who must be thanked. And I praise Him, a/-Wahid (the One), as-
Samad (the Eternal) who does not have a female companion, nor offspring.
He is far exalted above having an equal. So no one resembles Him and no one
is similar to Him. He is as-Sami’ (the All-Hearing), a/-Basir (the All-Secing),
al-’Alim (the All-Knowing), al-Khabir (the Well-Acquainted), a/-Mani’ (the
Invincible), ar-Rafi’ (the Exalted).

! Shaykh *Ubayd Ibn ’Abdullah al-Jabiri (#7%) said, “Indeed, al-MuzanT’s writing of this
treatise was in response to someone who asked him about affairs of ‘zgidab (creed). And
the Imams used to refer to the agidah as as-Sunnah because there is no room in it for
opinion (r2Yy:) or ijtibid (independent reasoning). So it is built upon the Book and the
authentic hadith of the Prophet (J5a%{l).” Refer to the first cassette of Shaykh
"Ubayd’s lessons on Sharbus-Sunnab of al-Muzani.

19
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Explanation:

The author said, “The praise is for Alldh, the most deserving of
remembrance.” Allih (155%) said,

“So remember Me; I will remember you.”
[Staratul-Bagarah 2:152]

And he said, “...the first of those who must be thanked.” Allah {{1\&35%) said,

%'«J}J&—‘\b Bifye==s ‘;%@

“And be grateful to Me and do not deny Me.”
[Siiratul-Bagarah 2:152]

And he said, “And I praise Him.” That is, I praise Him with His praises and
whatever He deserves from reverence and glorification.

He said, “...al-Wihid (the One), as-Samad (the Eternal).” From His Names
are al-Wihid and al-Ahad (the One) and as-Samad.

4 R () S B

“Say: He is Allah, who is the One, Allah, the Eternal.”
[Siiratul-Tkhlas 112:1-2]

He is One in His Essence and One in His Attributes. He is dominant, He is
not defeated and He is Irresistible, not vanquished. And He is the All-Mighty

20



who does not inflict damage with His Might and He is not in need of any
helper or minister.

He said, “(He) who does not have a female companion, nor offspring. He is
far exalted above having an equal.” He does not have anyone resembling Him,
nor anyone similar to Him. He is far exalted above having a female

“go 37

companion and offspring. He (&%) said,

€O 3022l 3572 i8S

“There is nothing like unto Him and He is the All-
Hearing, the All-Seeing.” [Siratush-Shiira 42:11]

He said, “So no one resembles Him and no one is similar to Him.” Meaning,
there is not a single being who is similar to Him. And the il (similar) is the
nadhir (same) and the musawi (equal). Allah (J&E%82) said,

Ptd
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“The praise is due to Allah, who created the heavens and
the earth and made the darkness and the light. Then
those who disbelieve equate others with their Lord.”

[Siratul-An’am 6:1]

Meaning, He is the One who formed these affairs. He created the heavens
and the earth. And He created the sun and the moon and he created the
darkness and the light. And despite that, the polytheists considered others
equal to Him, from those who have not created anything, yet they themselves
are created.

21



He said, “He is as-Sami’ (the All-Hearing).” And the All-Hearing hears all

sounds.

He said, “...a/-Basir (the All-Seeing).” He is the One who penetrates every
perceivable thing with His Sight.

He said, “...al-’Alim (the All-Knowing).” He is the One who encompasses
every knowable thing with His Knowledge, from that which is in the heavens
and in the earth and other than that from the created things.

He said, “...al-Khabir (the Well-Acquainted).” This is a synonym for /-
‘Alim. It emanates from al-khibrah (cognizance) and it is a/-ilm (knowledge)

or the totality of knowledge.

As for al-Mani’ (the Invincible), then it means: the One who is Unassailable

to all those who take aim at Him. So He ({{i5;%=:2.) is the Possessor of Might
and Majesty and He is the Possessor of Power and Compelling Force over
others.

As for ar-Rafi’ (the Exalted), then its meaning is taken from ar-rifah
(loftiness). And ar-rifzh means elevation in place and high standing in
authority. And Allah is described with both of these descriptions. So elevation
in place means that He has ascended above the Throne. And high standing in
authority means that He is the true deity to whose Omnipotence, Might and
Perfection all created things defer in submission.

soOFFER
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al-’Ulgww

The Ascendancy of Allah

llah is exalted above His Throne in His Grandeur, in His Essence (bi
dbatibi) and He is close to His creation with His knowledge." His
knowledge encompasses the affairs and whatever He has previously decreed

for His creation is fulfilled. And He is 2/-Jawid (the Bestower of Goodness),
al-Ghafiir (The Forgiver) and,
) HAB BZ G AL B

“He knows that which deceives the eyes and what the
breasts conceal.” [Sirah Ghifir 40:19]

ODPR®R

Explanation:

His statement, “a/-"Uldww,” means that our Lord (J&;%522) is exalted above
His Throne.

He said, “...in His Grandeur, in His Essence (i dbatibhi).” And I say that the
ulizww of Allah (1\5;%\52%) has many proofs. Allah (J2552) said,

! Imam adh-Dhahabi (d.748H) - 5425 - relates in Siyar A’ lamun-Nubali‘(12/494):”Amr
Ibn Tamim al-Makki said: I heard Muhammad Ibn Isma’il at-Tirmidhi say: I heard al-
Muzani saying, “The Tawhid of any individual is not correct up until he knows that Allah

(35553(%) is above the Throne with His Attributes.” I said to him, “Like what?” He
replied, “Hearing, seeing, knowing.”
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“Do you feel secure that He who is above the heavens
would not cause the earth to swallow you and suddenly it
would sway? Or do you feel secure that He who is above
the heaven would not send against you a storm of stones?
Then you would know how severe was My warning.”
[Stratul-Mulk 67:16-17]

And Allah (353 ) said,
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“To Him ascends good speech, and righteous work raises
it.” [Sarah Fatir 35:10]

And the Prophet (Ja4lg5a4i{(e) said to the slave-gir]l of Mu’awiyah Ibnul-
Hakam (£240), “Where is Allah?” She replied, “Above the heavens.”! He
said, “Who am I?” She said, “You are the Messenger of Allah.” He said, “Free

her, since she is a Believer.”

,//

! From Sadaqah who said, ‘T heard Sulayman at-Taymi (d.143H) - £4%5 - saying, ‘If I were
asked, “Where is Allah,” I would answer: Above the heavens.” Related by al-Lalika in
Sharh Usilil-I'tiqid (2/92), al-Bukhari in Khalg Afalul-Thad (p. 71) and adh-Dhahabi in
Mukbtasarul-"Uliww (p. 133).

? Sahih: Related by at-Tiyalisi (no. 1201), Ibn Abi Shaybah in a/-Iman (no. 84), Ahmad
(no. 23756, 23765, 23767), Muslim (no. 537), Abii Dawiid (no. 3272), an-Nisa in /-
Mujtabi (no. 1218) and in al-Kubri (no. 8589), Ibn Abi Asim in as-Sunnah (no. 489) and
in al-Abid wal-Mathini (no. 1398), ad-Darimi in a7-Radd ‘alal-Bishr al-Marisi (no. 122.),
Ibn Khuzaymah in az-Tawhid (no. 178), Ibn Hibban (no. 165, 2247), at-Tahawi in
Mushkilul-Athar (no. 5332-5333), al-Lalika in Sharh Usilil-I'tigid (no. 6s52), Abi
"Awanah in his Mustakhraj (2/15s), Ibnul-Jarad in 2/-Muntaqi (no. 212), al-Bayhaqi in—
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And Ablus-Sunnah believe that Allih has ascended above His Throne,
Exalted above His creation, 44% (separate and distinct) from His creation in
His Essence (bi dbatibhi), but He is with them in His knowledge, His
Ascendancy, His Might and His Supremacy.!

He then said, “He is close to His creation with His knowledge.” Allah
(A&558L) is well-acquainted with His servants. He knows the whisperings
within their chests and the innermost secrets of the hearts and what the hearts
conceal. He (J&%5:2) said,
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“And We have already created man and know what his
soul whispers to him, and We are closer to him than his

jugular vein.” [Sirah Qaf 50:16]

as-Sunan (no. 19984-1998s) and in al-Asma‘ was-Sifat (p. 421-422), at-Tabari in a/-Kabir
(19/937-938), Ibn ’Abdul-Barr in a#-Tamhbid (22/79-80), from the hadith of al-
Mu’awiyah (£2{is5). And al-Albani authenticated it in Mukbtasarul-"Uliww (p. 82)
saying, “This hadith is sahih without a doubt.”

! Shaykh *Ubayd Ibn *Abdullah al-Jabiri (#%) said, “The author mentioned affairs from
the affairs of the sound ‘2gidah and from them is the ‘Ulaww of Allih above His creation,
in His Essence, above His Throne. And this is a point of dispute between Ahlus-Sunnab
and the innovators. So Ablus-Sunnah affirm this type of ulgww for Allah (Js55=). The
Ulzww of the Essence (dbit) is proven by the Book, the authentic Sunnab, ijma’
(consensus), the intellect and the fitrah (natural inclination)... And Ablus-Sunnab have
agreed upon this type of u/zww. And from the statements about this consensus is that of
’Abdur-Rahman Ibn ’Amr al-Awza’i (d.157H) - %5 - who said, “We used to say whilst
the #2bi’iin were widespread that Allah was above His Throne, b4 % (separate) from His
creation.” [Related by al-Bayhaqi in al-Asmai‘was-Sifat (p. 408).] And other than him have
quoted this consensus.” Refer to the first cassette of Shaykh *Ubayd’s lessons on Sharbus-
Sunnab of al-Muzani.

25



So He informed about His acquaintedness with the whisperings of the souls
and His closeness to every servant with a closeness that is closer than the
jugular vein of His servant.

And the jugular vein is the vein that encircles the neck. And Allah (4553%)

said,
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“There is in no private conversation three but that He is
the fourth of them, nor are there five but that He is the
sixth of them - and no less than that and no more except
that He is with them in knowledge wherever they are.
Then He will inform them of what they did, on the Day
of Resurrection. Indeed, Allah is, of all things,
Knowing.” [Siratul-Mujadilah 58:7]

He said, “His Knowledge encompasses the affairs and whatever He has
previously decreed for His creation is fulfilled. And He is a/-Jawaid (the
Bestower of Goodness), a/-Ghafiir (The Forgiver) and,
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“He knows that which deceives the eyes and what the
breasts conceal.” [Sirah Ghafir 40:19].”

I say: This is the gidab (creed) of Ablus-Sunnah wal-Jamiah. As has

preceded, they believe that Allah is above His Throne in His Essence and that
He is with the creation in His Knowledge and His Pre-Ordainment (Qzda ") is
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fulfilled amongst them and His Divine Decree (Qadyr) is carried out amongst
them. He guides whomsoever He wills with His Excellence and He misguides
whomsoever He wills with His Justice. He is not to be asked about what He

does, but they will be asked.

o FFXR
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Al-Qadi‘ wal-Qadr

Pre-Ordainment and Pre-Decree

o the creation act in accordance to His Fore-Knowledge and they carry out

whatever He created them for from goodness and evil. And they are not
able to benefit from obedience by themselves and they do not find themselves
able to avert disobedience as a defence.

DDPRR
Explanation:

I say: Allah created the servants and He applied His Will (mashi‘ah) amongst
them and He judged amongst them with justice. However, He made a will
and freedom of choice for His servants. So they choose obedience or
disobedience and they choose the path of happiness or misfortune. Despite
that, they do not go outside of His Will and they do not act in accordance to
their will in exclusion to His Will. His (universal) command is operative
amongst them and His Pre-Decree takes place upon them and each one of
them arrives at whatever He wrote for them.

And we believe that Allah does not oppress anyone, but the people oppress
themselves. So whoever is guided, then he is guided by the virtue of Allah.
And whosoever encounters misfortune, then he encounters misfortune by His
justice. Despite that, Allah has granted them freedom of choice and a will by
which He judges them. He has a far-reaching wisdom with regards to them
and He has the irrefutable argument against them. He is not asked about
what He does, but they will be asked.

Allsh (JS582) said,
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“Indeed, We created man from a sperm-drop mixture
that We may try him; and We made him hearing and
seeing. Indeed, We guided him to the way, be he grateful
or be he ungrateful.” [Siratul-Insin 76:2-3]

We believe that the Qadariyyah' are misguided and they are split into two

categories:

[1]: Those who deny the Qadr, they say that there is no Qadr, or they say that
Allah created goodness and He did not create evil and that He decreed
obedience and He did not decree disobedience.

The madhbhab of these individuals is false.* And Allah (JG5%52) informed us
that He created the servants and decreed their deeds. And they are not able to
go outside of the Qadr of Allah (5535). So whoever says that Allah created

goodness and He did not create evil, then he has gone astray.

! Qadariyyah: This is the sect attributed to Ma’bad al-Juhani. They say that there is no
Qadr (divine pre-decree) and that there is absolute free will and that the people create

their own actions and Allah does not know anything up until it happens. From them are
those who say that the actions of the servants happen without the Will of Allah and Might

of Allah and that He (§&5;%\5:2) comes to know of them after they happen! Refer to 4/-
Milal wan-Nibal (1/41) of ash-Shahrastini and al-Farq baynal-Firaq (p. »4) of *Abdul-
Qadir al-Baghdadi.

2 This is a refutation upon the Qadariyyah who claim that Allah does not know about
disobedience until it happens. Indeed, al-Muzani asked his Shaykh, ash-Shafi’, saying, “O
Abi ’Abdullah! Who are the Qadariyyah?” So he replied, “They are the ones who claim
that Allih does not know about the disobedience until it happens.” Related by al-Bayhaqi
in Mandgibush-Shifi’s (2/354).
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And the iradah (Will of Allih) is two Wills:

1. The Will of the Shariab
2. The Will of Universal Decree

Allah (JG53\3) said,
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“If you disbelieve - indeed, Allah is Free from need of

you. And He does not approve for His servants disbelief.

And if you are grateful, He approves it for you.”
[Stratuz-Zumar 39:7]

So whoever speaks with this statement, which has been previously alluded to,
then he has affirmed numerous creators. Indeed, Allah (Js5%) informed about
the Jinn, that they said,
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“And we do not know therefore whether evil is intended
for those upon earth or whether their Lord intends for
them a right course.” [Siiratul-Jinn 72:10]

So the deeds are attributed to the servants. They earn their deeds and choose
them, but along with that, they do not go outside the Qudr of Allah for them.
And with this earning and choice, Allah holds them accountable.

And the proof for that is the statement of Allah (JG5%22),
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“And We will turn away their hearts and their eyes just as
they refused to believe in it the first time. And We will

leave them in their transgression, wandering blindly.”
[Stiratul-An’am 6:110]

And He said,
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“And when they deviated, Allah caused their hearts to
deviate.” [Saratus-Saff 61:5]

And from the necessary implications of their statement is that there occurs in
the dominion of Allah that which He does not want. So He is helpless with
regards to it. And this statement s a false statement and Ibn "Umar' (&=4i;)
refuted the proponents of this statement when that man said to him, “Indeed,
there have emerged amongst us a people who recite the Qurdn and seck
knowledge,” and he mentioned their affair, “and they claim that there is no
Qady and that the affair is one of absolute free will.” He replied, “So when you
meet those people, then inform them that I am free from them and that they
are free from me. And by the One whom *Abdullih Ibn *Umar swears by, if

' He is ’Abdullah Ibn "Umar Ibnul-Khattab al-’Adawi (&=£i;), Aba ’Abdur-Rahman. He
was born shortly after the Prophet (544l ) was sent. And he was young on the day of
Uhud, he was a young man of fourteen years. And he was one of the mukaththirin from
the Companions and one of the *4bidilah (Companions named Abdullih). And he was
from the staunchest of people in following the narrations. He died in the year 73H -
cither at the end of it or at the beginning of the next year.
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one of them were to spend the likes of the mountain of Uhud, Allah would
not accept it from him up until he believes in the Qadr.”

[2]: And on the other side, there are the Qadariyyah al—Mujbimh.z They are
those who say that the servant is forced to commit evil deeds, forced to
commit kufr (disbelief) and Shirk (polytheism), but they lie. So this madhhab
of theirs is false. And from the necessary implications of this is that Allih
oppresses them, since He compels them to disbelief and Shirk and then He
punishes them for that. And there is a refutation upon that in numerous Zyir

from the Book of Allah. Allah (453 ) said,
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“Indeed, Allah does not do injustice, even as much as an

atom’s weight; while if there is a good deed, He

multiplies it and gives from Himself a great reward.”
[Stiratun-Nisa‘ 4:40]

And Allah (553 ) said,

k44 z - /4/  ed
do il Iy Gl 33

! Related by Muslim (no. 8), Abit Dawiid (no. 469s), at-Tirmidhi (no. 2610) and Ibn
Mandah in al-Iman (no. 1-2, 4-5, 7-8, 10-11).

> Mujbirah: The belief of a/-Jabar negates the reality of action from the servant and
attaches it to Allih (J&5%\2%) by saying that Allah is the exclusive Creator and Willer of
everything in existence. Thereafter, they - and at the head of them is Jahm Ibn Safwan
(k.128H) - say the individual is compelled to perform his actions and he has no capability,
will or power of his own to do anything. And they have split up into a number of sects.
Refer to al-Milal wan-Nibal (1/97) of ash-Shahrastani and al-Fisal fil-Milal (3/33) of Ibn

Hazm.

32



“And your Lord is not ever unjust to His servants.”
[Siirah Fussilat 41:46]

And there are other than these from Zyiz.

So Allah (Js52) is just. He does not punish anyone, except for their own sin.
And Allah (Js52) proportioned earning (of deeds) and free choice for the

P

servants; He will punish them and reward thcm for this. Allah (JG5535%) said,
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“Enter to burn therein; then be patient or impatient - it is
all the same for you. You are only being recompensed for
what you used to do.” [Siratut-Tir 52:16]

And Allah said about the people of Paradise,

DU L ESLENIR Y

“They will be told: Eat and drink in satisfaction for what
you used to do.” [Stratut-Tar 52:19]

O FER
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The Angels

e created the creation with His Will, without any need for the creation.

So He created all of the Angels for His obedience and He made them
naturally inclined towards His worship. So from them are Angels who carry
the Throne by His Power. And there is a group from amongst them who
surround the Throne glorifying Him. And there are others who praise and
venerate Him. And He chose Messengers from amongst them and some of
them carry out His command.’

DOPR®R

Explanation:

Belief in the Angels is a pillar from amongst the pillars of iman (faith), just as
iman in the Qady is a pillar from amongst the pillars of 7an.

So the Angels - as the author of the text (314%;) has described; Allah (Jz35)
created them and all of the creation without any need for them. However, He
created them for a wisdom and He brought them into existence for an
objective that He (J&%:%) wanted from them. So all of the Angels are
naturally inclined to obey Him (3&35). They do not disobey Him for the

' Shaykh *Ubayd al-Jabiri (%) said, “He mentioned #in in the Angels and that Allah
created the Angels for His obedience. There is no disobedience amongst them. Indeed,
Allah described them as honourable servants. They do not precede Him in statement and
they carry out His commands and they have duties. So it is obligatory to have #zin in the
Angels - those whom Allzh has named from amongst them and those whom He has not
named, such as Jibril, Mika‘il and Israfil. Likewise, Malik has been named as the keeper of
the Fire and Ridwan is the keeper of Paradise. And they have specific duties, from them is
the trustworthy spirit: Jibril (). Likewise, the author - iz - mentioned that they
have duties, which Allah has entrusted them with. So they answer and obey (}SLQLQJE)
And from these Angels are the ones who carry the Throne, and Allah has granted them the
ability to carry it.” Refer to the first cassette of Shaykh *Ubayd’s lessons on Sharhus-
Sunnab of al-Muzani.
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blink of an eye. From them are the carriers of the Throne and from them are
the Arch-Angels who surround the Throne.

Allah (J52) said,
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“Those Angels who carry the Throne and those around it
exalt Allah with praise of their Lord and believe in Him
and ask forgiveness for those who have believed.”

[Strah Ghifir 40:7]

And from them are Angels whom Allah has made into Messengers whom He
commands with His command and they execute it. And from them are the
guardians and from them are the punishers and from them are the treasurers
of profit and from them are the safekeepers of the Fire and from them are the
treasurers of Paradise. And from them are the Angels of the seas and from
them are the Angels of the mountains and from them are the Angels who are
entrusted with the clouds and from them are the Angels of the heavens

worshipping Allah.

The Prophet (355:%4{() said, “The heavens creaked and they had a right to
creak. There was not a single place therein the space of four fingers, except
that an Angel was placing its forchead there in prostration to Allah.

»]

' Sahih: Related by Ahmad (no. 21516), at-Tirmidhi (no. 2312), Ibn Majah (no. 4190), al-
Bazzar (no. 3524), at-Tahawi in Mushkilul-Athir (no. 1135), al-Baghawi in Sharbus-
Sunnah (no. 4172) and al-Hakim (2/510), from the hadith of Abi Dharr (42455). It was
authenticated by al-Albani in Szhihul-Jami’ (no. 1020).

Benefit: There are also other than the types of Angels that have been mentioned here.
There are the Angels who are entrusted with questioning the dead person. When he is
placed in his grave, there come to him two Angels who ask him about his Lord, his
Religion and his Prophet. And there is the Angel of death who is entrusted with seizing—
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the souls at the time of death. And there are the Angels who attend the gatherings of dhikr
(remembrance). And there are the Angels who are entrusted with the fetuses in the
wombs. When the person reaches the fourth month in the stomach of his mother, Allah
sends to him an Angel who writes down his sustenance, his lifespan, whether he will be
wretched or happy and much more than that.

Indeed, some of the names of the Angels have been mentioned, such as: Jibril, Mikail,
Israfil and Malik the keeper of the Fire. Likewise, there is the Angel who transforms into
the form of a man by the command of Alldh (§&3(%), as occurred with Jibril when Allah
(3%;35%) sent him to Maryam (3XE)E2). So he came to her in the form of a human being
of regular build. And he came to the Prophet (Jes4558) whilst he was sitting with his
Companions in the form of 2 man with extremely white clothes and extremely black hair.
No sign of travel could be seen upon him, and no one from amongst the Companions
knew him. Likewise, there are the Angels whom Allzh sent to Ibrihim and Lat (3E<gE ),
they came in the form of men. Refer to Fathul-Bari (6/232) of Ibn Hajr, Ighdthatul-
Labfin (2/120-121) of Ibnul-Qayyim and Sharbut-Tabiwiyyab (p. 33s) of Ibn Abil-"Tzz.
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hen He created Adam (PEWE1E) with His Hand and gave him

lodging in His Paradise. And before that He created the earth for him
and He prohibited him from the tree. Indeed, His pre-ordainment (gada’)
came to pass upon him and he ate from it. Then He tried him with that
which He had prohibited him from. Then his enemy (i.e. Shaytin) prevailed
over him and led him astray. And his eating from the tree was the cause of
Allah placing him upon the earth. So he found no way to avoid eating from it,
nor a way out from it.'

OOPR®R

Explanation:

Allah created Adam (3(Eai) with His Hand and He did not create anything
directly with His Hand except for three things: He created Adam with His
Hand, He wrote the Tawrit for Musa (32flae) with His Hand and He
planted the garden of Paradise with His Hand.?

! Shaykh *Ubayd al-Jabiri (#%) said, “Indeed, Allah created Adam with His Hand. And
this is a proof for the obligation of #zin in the Hand of Allih (3%)... Indeed, when Iblis
- may the curse of Allah be upon him - argued with Allih after Allih had censured him for
not prostrating to Adam as he had been commanded along with the Angels, then did he
not say: You created me with your Hand?! So if the Hand was the Power, then Iblis would
not have said that! However, the enemy of Allah knew that the Hand was not the Power.
So Iblis was more intelligent than these innovators in this topic. We do not say that he is
more complete in 772an than them - refuge is sought with Allah. However, in this topic, he
was more intelligent than them.” Refer to the first cassette of Shaykh *Ubayd’s lessons on
Sharbus-Sunnab of al-Muzani. )

> Jayyid: Related by "Uthmain Ibn Sa’id ad-Darimi in a7-Radd ‘alé Bishr al-Marisi (no. 4s),
Ibn Jarir in his Tafir (1/18), as-Suyiti in ad-Durrul-Manthir (s/599), *Abdullih Ibn
Ahmad in as-Sunnah (1/296-297), Abush-Shaykh in al-’Adbamab (s/1555), al-Ajurri in
ash-Shariah (p. 304), from the hadith of *Abdullih Ibn 'Umar (®efs). It was
authenticated by al-Albani in Mukbtasarul-"Uluww (no. 53).
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Indeed, the Qurin speaks about the creation of Adam (FEak) in the
beginning of Saratul-Baqarah. Allah (553\7) said,

“And (mention, O Muhammad), when your Lord said to
the Angels: Indeed, I will make upon the earth a
successive authority. They said: Will You place upon it
one who causes corruption therein and sheds blood,
while we declare Your praise and sanctify You? Allah
said: Indeed, I know that which you do not know.”
[Suratul-Baqgarah 2:30]

And the important point is that Allah created him for the earth. If He had
not created him for that, He would not have limited his lifespan to years. So
his lifespan was one thousand years. He remained for two hundred and fifty
years in the heavens. Then he ate from the tree due to the misguidance of Iblis
- may the curse of Allah be upon him and we seck refuge with Allzh from him
- when Allah permitted him authority over Adam and his wife. So he swore to
the two of them that he was a sincere advisor to the two of them,
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“So he made them fall, through deception. And when
they tasted of the tree, their private parts became

apparent to them, and they began to fasten together over
themselves from the leaves of Paradise.” [Siratul-A’raf 7:22]
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Then Allih ($53%) cast them down to the earth after the enmity of ash-
Shaytin became clear to them. So this occurred by His Will.

Indeed, some of the Salafsaid, “Allah created Adam for the earth.” And that
was when he was asked, “Did Allah create Adam for the earth or the heavens?”
So he replied, “Of course, the heavens.”" And there are benefits in him being
led astray:

Firstly: He became acquainted with the consequence of opposing the
command of Allah.

Secondly: It clarified to him his arch-enemy so that he and his descendants
would be cautious of him.

Thirdly: It brought to pass the Qadi® (pre-ordainment) concerning the two
of them (i.e. Adam and Haw3i). So they were cast down to earth. And the
carth became the battlefield for the truth and falschood. And Allah
(J&5%e22) would not allow the people of truth to lose and He would not
abandon them without clear evidence. Allih (J55533) said,

! Hasan: Aba Dawid relates in his Sunan (no. 4614): ’Abdullah Ibnul-Jarrah informed us:
Hammad Ibn Zayd informed us: from Khilid al-Hadha‘ who said: I said to al-Hasan, “O
Aba Sa’id! Inform me about Adam: was he created for the heavens or the earth?” He said,
“Of course, for the earth.” I said, “Do you see that if he had stuck to obedience and not
eaten from the tree (he would still be in the heavens)?” He said, “He had no escape from

it.” Isaid, “Inform me about the statement of Allah (J5353),

“You cannot tempt anyone away from Him except he who is to
enter and burn in the Hellfire.” [Siratus-Saffit 37:162-163]

He said, “Indeed, the devils do not put anyone to trial by their misguidance, except that

Allzh obligates the Fire upon them (i.e. the devils).” Al-Albani said, “The isndd is hasan,
magtii’ (cut-off),” in Sabib Sunan Abi Dawdd (no. 3858).
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“And Allah would not let a people stray after He has
guided them until He makes clear to them what they
should avoid.” [Stratut-Tawbah 9:115]

And Allah (1&3%) said,
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“O children of Adam, if there come to you Messengers
from amongst you relating to you My 4yait, then whoever
fears Allih and reforms - there will be no fear concerning
them, nor will they grieve. But the ones who deny Our
ayat and are arrogant towards them - those are the
inhabitants of the Fire; they will abide therein eternally.”
[Stratul-A’raf 7:35-36]

o REXR
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Paradise and Hell

hen, He created people for Paradise from the progeny of Adam. So they

perform their deeds by the Will of Allah. And they carry out the deeds
by the Might and Will of Allah. And He created people for Hell from the
progeny of Adam. So He created for them that which no eye has ever seen,
and that which no ear has ever heard and that which no heart has ever
comprehended. So they are separated from guidance due to that and they
commit the deeds of the people of Hell by His Pre-Ordainment.!

ODOPR®R

Explanation:

! Shaykh "Ubayd al-Jabiri (# %) said, “I say: The people of Paradise are split into two
categories:

The First: The sincere people of obedience, they are the people who did not commit any
major sins, though they fell into minor sins.

The Second: The disobedient people of Tawhid - the sinning Believers.

So they will all enter Paradise, except that there will be those whom Allah will punish
because he meets Him with a major sin from which he did not repent, or Allah will enter
him into Paradise through His infinite mercy and His pardon, or through the intercession
of the intercessors. And the intended purpose is that both of these groups of Believers in
Tawhid will enter Paradise. Allih has knowledge about all of them and their outcomes
have been recorded in the Lawhul-Mahfidh (Preserved Tablet). And the people of the
Fire are disbelievers. Allih knew previously that they would not believe. So they
committed the deeds of the Fire and they turned away from the guidance and left it. So
Allih commanded them and prohibited them, but they rejected His command and
committed His prohibitions. He commanded them with Tawhid and #min and
prohibited them from disbelief and Shirk and disobedience. So they refused, except to
disbelieve and commit Shirk.” Refer to the first cassette of Shaykh *Ubayd’s lessons on

Sharbus-Sunnab of al-Muzani.
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Allah created Paradise and Hell before He created Adam. And He created
people for Paradise and people for the Fire. So the people of Paradise will find
its deeds easy and the people of the Fire will find likewise.! Allah (Js552 ) said,
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“As for he who gives and fears Allah and believes in the
best reward, We will ease him toward ease. And as for he
who withholds and considers himself free of need and
denies the best reward, We will ease him toward
difficulty.” [Siratul-Layl 92:5-10]

And Allah (453 ) said,
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! Related by al-Bukhari (no. 1362), Muslim (no. 2647), Ahmad in 2/-Musnad (no. 1110),
’Abd Ibn Humayd (no. 84), Abi Dawiid (no. 4695), at-Tirmidhi (no. 2136, 3344), an-
NisaT in at-Tafsirul-Kubri (no. 11679), Ibn Majah (no. 78), Abi Ya'lla (no. 610), al-
Bazzir (no. 583), Ibn Hibban (no. 334-335) and al-Ajurri in ash-Shariah (p. 172), from
the hadith of’Ali (£2555).
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“Has there not come upon man a period of time when he
was not a thing even mentioned? Indeed, We created
man from a sperm-drop mixture that We may try him;
and We made him hearing and seeing. Indeed, We
guided him to the way, be he grateful or be he
ungrateful.” [Saratul-Insan 76:1-3]

And the Companions said to the Prophet (A&5a&4{lz), “O Messenger of
Allah! Do you hold that whatever the people work and toil for today is
something already decreed for them, or pre-ordained for them, or will their
fate in the Hereafter be determined by the fact that their Prophets brought
them teachings which they did not act upon?” So he replied, “Of course, it is
something pre-ordained for them and pre-decreed for them and this view is

confirmed by the Book of Allah (5 ),

>
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“And by the soul and He who proportioned it and
inspired it with discernment of its wickedness and its

righteousness.” [Siratush-Shams 91:7-8].”

So the people of Paradise will find the deeds of the people of Paradise easy for
them and the people of the Fire will find the deeds of the people of the Fire

made easy for them.

So the author said, “Then He created people for Paradise from the progeny of
Adam.” That is, people from the progeny of Adam. So they perform the
deeds of Paradise by His Will.

Likewise, he said, “He created people for Hell from the progeny of Adam,” to
the end of what the author said. And Allah (&;%\5;2%) has already described

the disbelievers as,

! Related by Muslim (no. 2650), from the badith of Abi Hurayrah (4i5).
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“They have hearts with which they do not understand,
and they have eyes with which they do not see, and they
have ears with which they do not hear. Those are like

livestock; rather, they are more astray.”
[Stratul-A’raf 7:179]

And Allah (3535 ) said,
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“Indeed, the worst of living creatures in the sight of Allah
are the deaf and dumb who do not use reason. Had Allah
known any good in them, He would have made them
hear. And if He had made them hear, they would still

have turned away, whilst they were refusing.”
[Stratul-Anfal 8:22-23]

And the important point is that the people of Paradise are already known to
Allah and their deeds have been made easy for them in the worldly life. And
the people of the Fire are already known to Allih and its deeds have been
made easy for them in the life of this world.
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Faith - al-Imain

And al-imaén (faith) is statement and action [along with belief in the heart,
statement with the tongue and deeds with the limbs and pillars]. And
they (i.e. statement and action) are two congruent equals. They are linked
together, we do not differentiate between them. There is no #man without

action and there is no action, except with imin.'

And the Believers fluctuate in terms of #zin and they increase their #min
with righteous deeds. And they are not expelled from #mir due to sins and
they are not declared disbelievers due to the perpetration of a major sin, nor
disobedience. And we do not make Paradise incumbent for those who
perform good deeds, except for those whom the Prophet (Asafeiifle)
declared would be in Paradise. And we do not testify that those who commit
evil deeds will be in the Fire.

HDPR®R

! Shaykh *Ubayd al-Jabiri (%) said, “So this passage comprises an affirmation from al-
Muzani - 51435 - for the statement of Ablus-Sunnah wal-Jaméi'ab concerning the meaning
of imén in the Shari'ah. So Ablus-Sunnah limit the meaning of Zmain in the Shariah to
two expressions:

The first of them: iman is a statement with the tongue. And the foundation of that are
the two testimonies of faith. Then there are the rest of the good statements, such as dbikr
(remembrance), recitation of the Quridn, tashih, takbir, tablil and praising Allah (Ja5).
And #man comprises of belief with the heart and actions with the limbs. It increases with
obedience and it decreases with disobedience.

The second expression: it is that which the author has mentioned, ‘4/-iman (faith) is
statement and action.” So the intended meaning of ‘statement’ is a statement of the heart
and a statement of the tongue. And the intended meaning of ‘action’ is an action of the
heart and an action of the limbs. So the statment of the heart is that which it believes from
the truth about Allih (J&5%\5:2) and that which emanates from it. That is truthfulness,
and truth. And the action of the heart is its movement, staunch conviction and its
righteous intention.” Refer to the second cassette of Shaykh *Ubayd’s lessons on Sharbus-

Sunnab of al-Muzani.
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Explanation:

The definition of iman is as follows: imain is belief with the heart, a statement
with the tongue and an action with the limbs. It increases with obedience and

it decreases with disobedience. Allah (J:52) said,

ey

“...that they would increase in #min along with their
present fmdn.” [Siratul-Fath 48:4]

And Allah (1&3(3) said,

-
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“And those who have believed will increase in #7z4nz and
those who were given the Book and the Believers.”

[Stratul-Muddaththir 74:31]

And Allah (1\&343) said,
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“As for those who believed, it has increased them in &madn,
whilst they are rejoicing.” [Siratut-Tawbah 9:124]

And other than that.

And Ablus-Sunnah wal-Jami'ah have a consensus upon what has been
mentioned previously, that 77z4n is belief with the heart, a statement with the
tongue and an action with the limbs, and that it increases and decreases. It
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increases with obedience and it decreases with disobedience. And whenever
the servant increases in obedience, his #7247 increases in completeness and
strength. And whenever he falls into disobedience and shortcomings and
heedlessness, his 72in becomes deficient. This is the agidah of Ablus-Sunnah

wal-Jama ah.

As for the Murjiah,' then they are the ones who say that iman is tasdig
(attestation) only. And these are the Murji atul-Jahmiyyab.

And from them are those who say that ian is tasdiq (attestation) with the
heart and speech with the tongue and they defer or put off the action. And
there is no good in all of 77ji* So likewise, extremism (ghuluww) is dangerous
upon the Muslim, and there have been destroyed through extremism those
who have been destroyed. The Kbhawarij* were destroyed by it when they
declared the Muslims to be disbelievers, starting with the Companions
(#28is), except for Abi Bakr® and "Umar (&edis).! And the Shiah were

! Murji‘ah: They are a sect that says: No sin can harm an individual in the presence of
iman. So according to them, izan is belief in the heart only and they believe no one will
enter the Fire, except the disbelievers. The source of this belief is that they make 7mi7 an
indivisible entity and then they say: Our #man is like the iman of Aba Bakr and "Umar.
And Ablus-Sunnab say that imain fluctuates. Refer to al-Milal wan-Nibal (1\162) of ash-
Shahrastani and al-Burhan fi Ma’rifab 'Aqa ‘idil-Adyin (p. 649-650) of as-Saksaki.

> Khawarij: They are the sect that revolted against *Ali Ibn Abi Talib (£24is5), though
they used to be with him beforchand. From that which they claimed was that the
perpetrator of a major sin was a disbeliever, they rebelled against the leader of the Muslims
and they performed zakfir (declaring someone a disbeliever) of ’Ali and *Uthman (&2fi;).
They split up into an abundance of sects, up until they reached twenty seven in number.
Every one of them had a different name, such as the Harsriyyab, the Shurah, the Nawdsib
and the Mariqah. Refer to al-Milal wan-Nibal (1/132) of ash-Shahrastini and Magalatul-
Lslamiyyin (1/167) of Abul-Hasan al-Ash’ari.

3 He is *Abdullah Ibn *Uthman Ibn ’Amir Ibn ’Amr Ibn Ka’b Ibn Sa’d Ibn Taym Ibn
Murah at-Taymi, Aba Bakr Ibn Abi Quhafah as-Siddiq al-Akbar. And it is said that his
name is Atiq. He was the Caliph of the Messenger of Allah ({.&4i{l). He died in
Jumdidal-Ula, in the year 13H and he was of sixty three years.
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destroyed by it when they went to extremes concerning the Family of the
Prophet (d5:f4i{k>) and they belittled the Companions (#&gis5) and
declared them disbelievers. So just as al-ghuluww destroys, then likewise /-

irja‘destroys as well.

And Ablus-Sunnah believe that the Believers fluctuate with regards to their
deeds. Due to this, Aba Bakr was the best of the people after the Prophets,
because he was the best of the people in accepting the truth.

Indeed, there occurs in a hadith from the Prophet (1&5:%4(2) - and Allah
knows best about its authenticity, “I have not invited anyone to Islam, except
that he had some hesitation, except for Aba Bakr.”

And the Prophet (J544{l) said, “If I were to take a close friend (kbalil)
trom my Ummah, I would surely take Aba Bakr as a kbalil.”

And due to precedences in terms of deeds and fasdig (attestation), the

Companions (#2fi;) were of various ranks with regards to preference.

! He is "Umar Ibnul-Khattab Ibn Nufayl Ibn ’Abdul-"Uzza Ibn Riyah Ibn *Abdullzh Ibn
Qarat Ibn Razah Ibn *Adiyy Ibn Ka'b al-Qurashi al-’Adawi. He was called: al-Fariq, the
Leader of the Believers. He famously gathered together many feats. He became a martyr
in Dhul-Hijjah of the year 23H and he was in charge of the caliphate for ten and a half
years.

* Da’if: Ibn Ishaq relates in his Maghazi (p. 120) saying: Muhammad Ibn *Abdur-Rahman
Ibn ’Abdullah Ibnul-Husayn at-Tamimi informed me that the Messenger of Allah
(A4 ) said, “I have not invited anyone to Islim, except that he had with him some
reluctance and required some contemplation, except for Aba Bakr. He did not resist when
I mentioned it to him, nor did he hesitate with regards to it.” So the hadith is mu'dall. It
was mentioned by Ibn Hisham in 4s-Siyar (1/286) from Ibn Ishiaq as information and by
al-Bayhaqi in Dali ilun-Nubuwwah (2/164). And Ibnul-Athir narrated it with his is»nid to
Ibn Ishaq in Asdul-Ghibah (3/206). So the hadith is da’if Refer to al-Bidiyah wan-
Nihayah (3/31) of Ibn Kathir and his Tafszr (2/686).

? Related by al-Bukhari (no. 3656), Muslim (no. 3282), Ahmad (no. 11134) and an-Nisa‘T
in al-Kubri (no. 8103), from the badith of Ibn’ Abbas (&=&k).
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Indeed, there occurs in an authentic hadith that the Prophet (;Zug&zl@:a)
said, “Indeed, the inhabitants of Paradise will be shown the people within the
chambers above them just as people used to be shown a twinkling star in the
past on the horizon from the east or the west due to the vast distance between
them.” They said, “O Messenger of Allah! Those are the lodgings of the
Prophets, no one else can reach them.” He said, “Of course! By the One in
whose Hand is my soul, they will be for men who believed in Allah and
accepted the truthfulness of the Messengers.”

And the Believers will surely cross over the Sirat like the glance of an eye, and
some will cross like a flash of lightning, and like a wind, and like a bird, and
like galloping racehorses and like the running of men.? And from them will be
those who will have a light on the fingernail of their right large toe. It will
radiate at times, so they will proceed. And it will become extinguished, so they
will stop, or as he said.

Indeed, it has been mentioned, “From them are those who will crawl upon
their bellies.” This proves the falling of those who will fall in the Fire from
those who affirm ZTawhid. All of this proves the variant ranks of the people
with regards to iman. We ask Allah to fill our hearts with 7man and yagin
(certainty).

Indeed, Ahlus-Sunnah wal-Jamai'ah do not declare anyone a disbeliever due to

asin. And they do not make it incumbent upon anyone to enter the Fire, nor

! Related by al-Bukhari (no. 7439) and Muslim (no. 283 1), from the hadith of Abi Sa’1d al-
Khudri (£455).

2 The meaning of this statement is from a badith related by al-Bukhari (no. 7439) and
Muslim (no. 183), from the hadith of Abi Sa’id al-Khudri (£24i5).

3 Sahih: Related by al-Hakim in a/-Mustadrak (no. 3424) and al-Bayhaqi in Shu’zbul-
Iman (1/332). It was authenticated by al-Albani in Sharbul-'Agidatit-Tahiwiyyah (p.
415).

% Related by Muslim (no. 195) with the wording, “up until there will come a man who will
not be able to cross, except by crawling,” from the hadith of Abi Hurayrah and Hudhayfah
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do they make it incumbent upon anyone to enter Paradise. However, they
have hope for the doer of good and they fear for the doer of evil. And they do

not testify that anyone is in Paradise, nor in the Fire, other than those for

whom the Messenger of Allah (J5:%4{(2) testified.

s FER
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The Qur‘an

And the Qurin is the Speech of Allah ($5%).! It emanated from Him, and it

is not created so it will not perish.>

OO R®R

Explanation:

! Shaykh *Ubayd al-Jabiri (%) said, “And the Salafus-Salib used to say at the beginning
of the affair that the Qur iz was the Speech of Allih and they were not in need of adding
anything else to this statement. So a need arose when the books of philosophy and Greek
logic entered by way of the deviants from the people of conquered lands. And the
Jabmiyyah and the Mu'tazilah immersed themselves into the caliphate, and that was
during the time of al-Ma'min. He was inclined towards the $h7'zh and some of the people
of knowledge said that he was a Rifidi. The ‘agidab in the statement that the Qurin is
created emerged. And the major calamity was that the Caliph al-Ma‘miin and some of his
children and grandchildren from the caliphs of Banul-’Abbas embraced this statement,
defended it, fought for it and compelled the people upon it with force. So the Imims were
compelled to say, “The Qurin is the Speech of Allah. It is sent down from Him and it is
not created.” Why? Because some of the innovators would say that the Qurin is the
Speech of Allah. However, they did not mean that Allah spoke with it in truth. And they
would say that others actually spoke it and that others actually expressed it. And they
would attribute the Speech to Allah with a metaphorical attribution. They meant it in the
sense that the creation is attributed to the creator, such as the she-camel of Alldh, the
Ka’bah of Allah, the House of Allah, the Messenger of Allah and the servants of Allh.
Likewise, Ahlus-Sunnah were compelled to make this elaborated statement until the
deception was uncovered and the path for everyone who wanted to deceive the people
with regards to their Religion was cut off.” Refer to the second cassette of Shaykh "Ubayd’s
lessons on Sharhus-Sunnah of al-Muzani.

* Abii ’Awanah said: I entered upon Ibrahim al-Muzani during his illness due to which he
died. So I'said to him, “What is your statement concerning the Qurn?” So he said, “It is
the Speech of Allah, it is not created.” So I said, “Did you say something else before this?”
He replied, “This has always been my statement and I hated to speak about it, because ash-
Shafi'i would prohibit speaking about it. Meaning, delving into and arguing about that.”
Refer to al-"Uluww (p. s7) of adh-Dhahabi. Al-Albani said in Mukbtasarul-"Uluww (p.
57) “The isnad is jayyid.”
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And the Qurin is the Speech of Allih. It emanated from Him and it will
return to Him. This is the ‘aqidab of Ablus-Sunnah wal-Jaméiah. They
believe the Qurin is the Speech of Allah and that it is preserved against
distortion (zahrif), omission (nags) or addition (ziyadah). And they believe
that it will remain. So when the people become corrupt during later times,
and the Hour draws close, at that point the Qur4n will be raised up to Allah.
So it will be stripped from between the covers of books and from the chests of
men. And that will occur shortly before the advent of the Hour.

So there occurs in the badith, “And the Book of Allih (3 ) will be raised up

during the night. So not a single 4yah from it will remain upon the earth.”

Allah revealed the Qur'n for the guidance of mankind. Indeed, the Prophet
(5454 said, “There is no Prophet from the Prophets, except that he was
given from signs that which is similar, causing the people to believe in him.
And that which I have been given is the revelation that Allah has revealed to
me. So I hope that I will have the most followers on the Day of Judgement.”

The Qurin is unrestrictedly the greatest miracle. Allah ( JG50eL) said,
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“Indeed, the Fire is of the greatest afflictions as a warning
to humanity - to whosoever wills amongst you to proceed
or stay behind.” [Saratul-Muddaththir 74:35-37]

! Sahih: Related by Ibn Majah (no. 4049) and al-Hakim (4/473) who said, “This hadith is
sabih upon the condition of Muslim, but they did not relate it,” and adh-Dhahabi agreed.
Al-Albani said in Silsilatus-Sahibah (no. 87), “It is as the two of them said.”

? Related by al-Bukhari (no. 4981, 7274), Muslim (no. 152), Ahmad (no. 8491, 9828), an-
Nisi‘i in al-Kubra (no. 7977), al-Bayhaqi (4/9), al-Baghawi (no. 3615) and Abii Nw'aym in
al-Hilyah (10/233), from the hadith of Abi Hurayrah (££855).
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O Allah! Make us from those who believe in Your Book, follow its guidance,
obey its commands, avoid its prohibitions and those who attest to its reports.

Indeed, the Muslims were put to trial in the beginning of the third generation
by the call to the creation of the Quran. The cause for this was that the
Mu'tazilah convinced the Caliph al-Ma‘'mun’ of that and because they called
the Scholars to that. And whosoever prevented them from that statement,
then they prevailed against him by fighting him. So the Scholars entered the
prison. So from them were those who died in prison and from them were
those who concealed their true belief and were taken out of the prison after a
long time.

And it is confirmed that Imam Ahmad Ibn Hanbal?* (d.241H) was beaten for
that until he lost consciousness. And he remained in prison and was banned
from relating ahadith. And this was a great trial within which the people
encountered the most evil that they had ever encountered.

! He is ’Abdullah al-Ma‘miin Ibn Hariin ar-Rashid al-’Abbasi al-Qurashi al-Hashimi, Aba
Jo'far, the Leader of the Believers. He was born in Rabi'ul-Awwal, in the year 170H. He
assumed the caliphate when there were five days left in Mubarram, after the killing of his
brother, in the year 198H. And he continued as the Caliph for twenty years and five
months. Indeed, he had within him some beliefs of the Shizh and the Mu tazilah and he
was ignorant of the authentic Sunnah because he had gathered a group around himself.
From them was Bishr Ibn Ghiyath al-Marisi. So they deceived him and he took from them
this false madhhab. And he used to love knowledge, but he did not have penetrating
insight into it. So these beliefs were introduced to him through that method and he began
to promote that falsechood and call to it and compelled the people to it through
subjugation. He died in Tartiis on Thursday with thirteen nights left in Rajab, in the year
218H. And he was approximately forty eight years of age.

*> He is Ahmad Ibn Muhammad Ibn Hanbal Ibn Hill Ibn Asad ash-Shaybani al-Marwazi,
Abit ’Abdullah, one of the Imams. He took up residence in Baghdad. He was born in the
year 164H. He was put to trial by the creation of the Qurin, so he was patient. He was
imprisoned and banned from relating #badith for a time. And all along he remained as
firm as a tall mountain. So he was an Imam of 4blus-Sunnab in truth. He died in the year
241H.
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Indeed, Imam Ahmad Ibn Hanbal - £§i25 - and all of Ablus-Sunnab wal-
Jamd'ah said, “Whosoever says that the Qur4n is created, then he is a
disbeliever. And whosoever says, ‘My recitation of the Qur4n is created,” then
he is an innovator.” Rather, some of them declared him a disbeliever as well.
Then after that, Allah rescued the people of Islam with the rulership of al-
Mutawakkil.* So the people and Scholars of al-Islam regained honour during

his rule. And the innovators were humiliated during his time. And the praise

is for Allah, Lord of the worlds.

o RFEXR

! Refer to as-Sunnah (no. s6-177) of ’Abdullih Ibn Ahmad Ibn Hanbal.

2 He is Ja'far Ibnul-Mu’tasim Ibnur-Rashid Ibn Muhammad al-Mahdi Ibnul-Mansiir al-
’Abbasi. He was born in the year 207H. He took the oath of allegiance for the caliphate
after his brother al-Wathiq in the year 232H. He was killed in the year 247H at the hand
of his son al-Muntasir. And he was of forty years. And the time of his caliphate was

fourteen years, ten months and three days.
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The Attributes of Allah

nd the Words of Allah, the Power of Allah, His description and His

ttributes are all perfect, they are not created things.! They are eternal

and forever and they are not newly-created, so they will not perish. So our
Lord is not deficient, so He will not increase in anything.

His Attributes are far above having any resemblance to the attributes of the
creation and the most intelligent describers cannot comprehend Him. He is
near with an answer for those who ask, He is far with Might that does no
harm. He is above His Throne, separate from His creation (biin min
khalqihi).* He is in existence and not in non-existence, nor is He absent.

ODPR®R

Explanation:

! Shaykh *Ubayd al-Jabiri (%) said, “The basic principle (¢4%dab) is that the Attributes
of the Lord are perfect along with the perfection of His Essence (dbiz). And this is a
comprehensive principle. And that which the author - {4z - has mentioned from the
Words, the Power and the Essence; these are mentioned by way of example and they are
not limited to a number. So whatever has been confirmed that Allah described Himself
with in the Book or whatever He was described with in the authentic Sunnah, or in both
of them, then it is obligatory to affirm that for Allah (J&%\%).” Refer to the second
cassette of Shaykh *Ubayd’s lessons on Sharbus-Sunnah of al-Muzani.

% Imam adh-Dhahabi (d.748H) said in a/- Uluww (p. 135), “And know that the term: b2 'in
has been mentioned abundantly in the zgidah of the Salaf in their statement, “He
(355353) is above the Throne, separate (44 %) from His creation.” And it was mentioned
by Abii Zur'ah ar-Razi (d.264H) and Aba Hatim ar-Razi (d.277H) from the Scholars in
all of the lands. Indeed, the Scholars only spoke of it with these two terms: &i dbaitibi and
ba‘in after they had not been known in the time of the Companions (#28§5). When al-
Jahm and his followers innovated the statement that Allah is in every place, then it became
necessary for these outstanding Imams to clarify their statements with the term: b2 %% and
no one from amongst them objected to this term.” Refer to Mukhtasarul-"Ulnww (p. 18)

of al-’Allamah al-Albani.
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We say: The Attributes of Allah are zawqifiyyah." It is obligatory upon us to
describe Him with whatever He described Himself with in His Book and with
whatever His Messenger (45:%4() described Him with in his Sunnah. We
affirm whatever the Book and the Sunnah atfirm and we stop at that.

We believe in whatever these Attributes comprise from meanings, except that
it is obligatory upon us to believe that the Attributes of Allah (Js32) are
exalted far above the attributes of the creation and they are too powerful to
resemble the newly created attributes,
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“There is nothing like unto Him and He is All-Hearing,
All-Seeing.” [Saratush-Shiira 42:11]

We believe that He has Hearing with which He listens to everything that can
be heard. And He has Sight with which He sees all perceivable things. And
He is Living, He does not die. His Life does not have a beginning and it does
not have an end and it does not become extinct. And every created living
thing was preceded by non-existence, then it is necessary that it will become
extinct at some point.

Allah (J5%) said,
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! Translator’s Note: This means that “it is not permissible for anyone to legislate
anything with regards to them, for which Allah has not granted permission. And that is
whatever the Messenger of Allah (J54%4{(>) and his Companions were upon.” Taken
from the words of Shaykh *Abdus-Salam Ibn Barjiss (4425) in a/-Hujajul-Qawiyyah ‘ali

anna Wasiilid-Da’wab Tawqifiyyab (p. s4)-
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“Everyone upon the earth will perish, and there will
remain the Face of your Lord, Owner of Majesty and
Honour.” [Saratur-Rahman §5:26-27]

And we believe that similarities in names and attributes do not necessitate
similarities in the realities. So when we say that Allah is Living and the
creation are living, then the life of the creation is preceded by non-existence
and it will be followed by extinction. As for the Attributes of Allah (3% ),
then they are not like that. We say this about all of the Attributes. So when
we affirm a Face for Allah, then we affirm a Face for Him that befits His
Majesty. And when we affirm a Hand for Him, then we believe that He has a
Hand that befits His Majesty. This is what we say.

Then, the Attributes are split into two categories:

Sifit Dhatiyyab (Attributes pertaining to the Essence of Allah): They are the
Face, the two Eyes, the Hearing, the Sight, the two Hands, the Shin, the Leg,
the Foot, the Fingers, the Knowledge, the Might, the Power, the Wisdom, the
Ascendancy (a/- #luww) and the Magnificence (al-adbamab).

As for the Sifatul-Fi’liyyah (Attributes pertaining to the Actions of Allah),
then we believe that He is the Creator and everything else is a creation. And
we believe that He ascended above His Throne with an Ascension that befits
His Majesty and that He is separate (b %n) from His creation and that He
“descends to the lowest heaven in the middle third or last third of every

night.”!

! Related by al-Bukhari in his Szhib (no. 1145, 6321, 7494) and in al-Adabul-Mufrad (no.
753), Muslim (no. 758), Malik (1/214), Ahmad (no. 7509, 7592, 7792, 9436, 9591) with
close wordings, Abi Dawid (no. 1315, 4733), at-Tirmidhi (no. 3498), Ibn Majah (no.
1366), ad-Darimi (no. 1486), an-Nisi‘i in 2/-Kubri (no. 7768), Ibn Abi ’Asim in as-
Sunnah (no. 492), Ibn Khuzaymah in az-Tawhid (no. 192), Ibn Hibban (no. 920), al-
Ajurti in ash-Shari'abh (p. 273), ad-Daraqutni in an-Nuzdal (p. 108-112, 114) and al-
Lalika'l in Sharh Usalil-I'tigid (no. 742-744).
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So the act of creating, the istiwa (ascension) and the nuzi/ (descension) are all

Attributes pertaining to action.

The author said, “He is near with an answer for those who ask.” This passage
bears witness to the statement of Allah (Js35% ),

“And when My servants ask you, (O Muhammad),
concerning Me - indeed I am near. I respond to the

invocation of the supplicant when he calls upon Me.”
[Siratul-Baqarah 2:186]

! Shaykh *Ubayd al-Jabiri (%) said, “Ablus-Sunnab affirm that Allah is near and far
above (His creation). So they say that just as He is high above His creation, He is likewise
near as well. So they combine with regards to Allah (J1G5;%\;2) that which is impossible
with regards to the creation. Nearness and a/-u/uww (ascendancy) are both combined
with Allih. And this is not impossible with regards to Allah - I am referring to nearness
and a/-‘uluww - because this has occurred in the revelation, in that which He revealed to
His Messenger (;:\5343221{\;&) in the Sunnabh. And the revelation of Allah is the same,
regardless of whether it is the Qurin that is recited, or the authentic Sunnah from the
Prophet (Jasa%4{l). All of it is true and truthful, it does not contradict or oppose itself.
This is contrary to the creation, they can never combine nearness and a/-u/uww in the
manner of Allih.” Refer to the second cassette of Shaykh "Ubayd’s lessons on Sharbus-
Sunnab of al-Muzani.
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So He is near to the people with His Knowledge and Cognizance. He is
separate (b4 z) from them in His Essence (dhit), Exalted High in His Essence
above His Throne. And His Throne is above the seven heavens and His
Knowledge is in every place. And Allah knows best.

o F®R
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The Appointed Times of Death

And the creation die at their appointed times of death when their sustenance

is depleted and their deeds are cut off.

DO PR®R

Explanation:

Every person will die at his appointed time of death. This one will die upon
his bed and this one will be killed and this one will be bitten and this one will
die in a traffic accident and so on. Likewise, every individual will have
whatever has been decreed for him. However, this cause of death has been

pre-decreed in the Lawhul-Mahfiidh (Preserved Tablet) and nothing will ever

exceed it.
And Allah (1&55:2) says,
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“And no soul perceives what it will earn tomorrow, and
no soul perceives in what land it will die. Indeed, Allah is
Knowing and Acquainted.” [Sirah Lugmin 31:34]

So Allah (JG5;%152%) already knew that in the future, today on the twenty first
of the month of Rabiuth-Thini, in the year 1423 from the Hijrah
(migration)," He knew that you would eat such and such, or that you would
drink such and such, or that you would walk to such and such a place. All of

! The author says this because this lesson took place on the twentieth day of Rabiuth-
Thani, in the year 1423 H.
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this is written with Allah (}35%2). And when will your end be - O servant of
Allah? It will be when your sustenance has been depleted and your deeds -
that is, when your footsteps that you will walk have run out - death will come
to you. And when you have died, you will be made to stand for your
Resurrection - O human being.

And there occurs in the hadith of al-Bari‘ Ibn *Azib (£24is5)" how the Angel

of death will come to the righteous person and the evil doer, the Believer and
the disbeliever and so on.> Then, what happens in the grave after death?

The grave is a level between two levels. The human being becomes a foetus.
Then he is born, so he becomes an infant. Then after that he is weaned and he
remains in infancy, then he becomes a prepubescent youth. Then he becomes
sexually mature. Then after that he becomes an adult who is accountable for

his deeds. Likewise,

FEOINAE ey

“While He has created you in stages?”
[Siirah Nih 71:14]

! He is al-Bara‘ Ibn *Azib Ibnul-Harith Ibn *Adiyy al-Ansari al-Awsi, a Companion and the
son of a Companion. He resided in al-Kafah. He was young on the day of Badr. He and
Ibn "Umar were of the same age. He died in the year 27H.

2 Sahih: Related by *Abdur-Razzaq (no. 6737), at-Tiyalisi (no. 753), Ibn Abi Shaybah
(2/272-380), Ahmad in al-Musnad (no. 18534-18536) and in as-Sunnab (no. 136s),
Hanad in az-Zubd (no. 339), al-Marwazi in his Zawi'id (no. 1219), Abia Diwid (no.
4853), ad-Darimi in ar-Radd “alal-Jabmiyyab (p. 29), ar-Ruwayani (no. 388-392), Abu
’Awanah as occurs in Ittibiful-Mabrab (2/459), at-Tabari (no. 14614), Ibn Khuzaymah in
at-Tawhid (no. 175), Ibn Mandah in al-Iman (no. 1064), al-Ajurri in ash-Shari'ah (no.
878), al-Lalika‘i (no. 2140), al-Hakim in al-Mustadrak (1/37-38), al-Bayhaqi in Ithbit
"Adbibil-Qabr (no. 20-21, 44) and in Shu'abul-Imén (no. 395) and Aba Nu'aym in al-
Hilyah (9/56). It was authenticated in Abkamul-Jani iz (p. 159) of al-Albani.
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§50 5 ELEERY

“You will surely experience state after state.”
[Saratul-Inshiqaq 84:19]

So from these phases that the human being passes through are those that are a
time of preparation, such as the infant who is preparing for his life at that
point. Due to this, the infants study in the condition of infancy. And
whosoever Allah facilitates to learn goodness, then he learns that and leaves
this phase upon goodness. And whosoever Allah has fore-ordained for him to
learn evil - and refuge is sought with Allah - leaves this phase in evil.

After that he becomes a young man. Then he becomes a man of mature age
and then he dies. These are the stages of life and after it is death. And after
death is the barzakh, and it is the median life after death in this life and before
the Hereafter - it is a partition. However, the servant will experience in it
whatever he will experience after the establishment of the Resurrection. The
people of misfortune will experience some of it in their graves. So in the
barzakh, they will experience some of what they will experience from the

punishment - and refuge is sought with Allah.

And that will be from the introductions to the punishment of the Hereafter,
as occurs in the badith of Samurah,! which is related in the Szhih of al-
Bukhari,” that the Prophet (35:%4{(%) said, “Has anyone from amongst you
had a dream?” We said, “No.” He said, “However, two men came to me last
night. So they took me to the Sacred Land (i.e. Jerusalem). So there I saw a
man sitting and a man standing with an iron hook in his hand. Some of our

! He is Samurah Ibn Jundub Ibn Hilal al-Faziri, an ally of the Ansar, a famous
Companion. He had many ahidith. He died in al-Basrah, in the year s8H.

? He is Muhammad Ibn Isma’il Ibnul-Mughirah al-Ja'fi, Aba *Abdullsh al-Bukhiri, a
mountain of memorization and an Imam of the world in the figh (understanding) of
hadith. He was born in the year 194H and he died in the year 256H. And he was sixty two

years of age.
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companions said about Miisa that he would enter that hook inside the mouth
of the other man until it reached the jaw bone. Then he tore off one side of
his cheek and then he did the same on the other side of his face. And by that
time, the first cheek would return to normal, so he would do the same action
again. I'said, “What is this?” They replied, “Proceed.”

So we went until we came to a man lying flat on his back. And a man was
standing over his head with a rock or a piece of stone. He would crush the
head of the lying man with that stone. So the stone would then roll away.
And he would not return with the stone until the head of the man had

returned to how it originally was. So he would return and strike it again. I
said, “What is this?” They replied, “Proceed.”

So we went until we came to a pit like an oven. Its top part was narrow and its
bottom was wide. A fire was kindling underneath it. So whenever the flames
drew closer, the naked men and women inside it were raised up until they
were about to escape from it. Then the flames would become quieter, so they
would go back down into it. So I said, “Who are these?” They replied,
“Proceed.”

So we went until we reached a river of blood. There was a man standing in the
middle of the river.” Yazid and Wahb Ibn Jarir, from Jarir Ibn Hazim, “And
at the bank of the river was a man with rocks in his hands. So he was facing
the man who was in the river. So whenever he wanted to come out, the man
at the bank would throw a rock into his mouth, so he would return to where
he was. SoIsaid, “What is this?” They replied, “Proceed.”

So we went until we came to a garden of greens within which was a huge tree.
And sitting near its root was an old man with some children. And I saw
another man near the tree with a fire in front of him and he was kindling it
up. So they (i.e. the two companions) climbed up the tree with me and
entered me into a house, more beautiful than which, I had never seen before.
In it were old men, young men, women and children. Then they took me out
of it. So they climbed higher up the tree with me and entered me into another
house, which was better and superior to the first. In it were old men and
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youth. Isaid, “You have made me ramble all night. So inform me about what
I have seen.”

They replied, “Yes. As for the one whose cheek you saw being torn away, then
he was a liar. He used to narrate lies up until they reached all over the world.
So this will be done to him until the Day of Judgement. And the one whose
head you saw being crushed, then he was a man whom Allah taught the
Qurian, but he would sleep the entire night and he would not act in
accordance to it during the day. This action will be done to him up until the
Day of Judgement. And those whom you saw in the pit, then they are the
fornicators. And the one whom you saw in the river of blood used to eat
usury.

And the old man near the root of the tree was Ibrahim (BEGEICE) and the
children around him were the offspring of the people. And the one who was
kindling the Fire was Malik - the keeper of the Fire. And the first house that
you entered was the house of the common Believers. As for this house, then it
is the house of the martyrs. And I am Jibril and this is Mikail. So raise your
head.” So I raised my head and saw that there was something like a cloud
above me. They said, “That is your place.” I said, “Leave me to enter my
place.” They said, Indeed, you have a life left that you have not completed.

So once you have completed it, you will reach your place.™

And in the grave, Nakir and Munkar will ask: Who is your Lord? What is
your Religion? Who was this man that was sent amongst you?

Likewise, the pressure of the grave has been mentioned in the hadith, “If
anyone is saved from the pressure of the grave, then Sa’d Ibn Mu’adh? is

! Related by al-Bukhari (no. 1386), Ahmad in a/-Musnad (no. 2016s), Abii ’Awanah as
occurs in Ittibiful-Mabrah (6/24), al-Baghawi (no. 2053), at-Tabarani in a/-Kabir (no.
6986, 6988-6990) and al-Bayhaqi (5/275).

2 He is Sa’d Ibn Mu’adh Ibnun-Nu’man al-Ansari al-Ashhali, Abii ’Amr, the leader of al-
Aws. He accepted Islam before the Hijrah at the hand of Mus’ab Ibn Umayr. He —
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saved.”* And this hadith is sahib as far as I know. We ask Allah to pardon us
and forgive us.

o F R

participated in al-Badr and he became a martyr from an arrow that struck him during the
battle of al-Khandagq in the fifth year from the Hijrah - &5is.

! Sahih: Related by Ahmad (no. 24283-24663), ’Abdullah Ibn Ahmad in as-Sunnab (no.
1412), Ishiq Ibn Rahawayh (no. 1114), at-Tahawi in Sharh Mushkilul-Athir (no. 273,
274-276), at-Tabari in Tabdhibul-Athir (no. 897), al-Bayhaqi in Ithbar "Adhabil-Qabr
(no. 106-108, 110), *Ali Ibnul-Ja’d as occurs in a/-Ja'diyyat (no. 1566), Ibn Hibban (no.
3112), at-Tabarani in al-Awsat (no. 4624) and al-Haythami in Majma uz-Zawa'id (3/46).
It was authenticated by al-Albani in Silsilatus-Sahibah (no. 169s).
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The Resurrection and the Reckoning

And afterwards, they become decomposed and widespread. And on the
Day of Judgement, they will be gathered together in front of their Lord.
And in His presence, they will be exposed to Him during their Reckoning. In
the presence of the scales and the unfolding scrolls of records, Allah will count
up the deeds and the people will have forgotten their deeds. This will occur on
a Day whose length would be fifty thousand years if anyone other than Allah
(J232) were the judge between His creation.!

However, Allah will deliver the judgement between them with justice in a
length of time known in the worldly life.> And He is the fastest of Reckoners.

! This is one of the statements in the zafsir (exegesis) of the statement of Allah (J&;%22),
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“The Angels and the Spirit will ascend to Him during a Day the
extent of which is fifty thousand years.” [Siratul-Ma’arij 70:4]

Imam ash-Shawkani (d.1250H) said in Fazhul-Qadir (5/357), “Meaning, the length of the
Day would be fifty thousand years if anyone other than Allah (J\&%\2) were to be the
judge. And He will be finished with it in an hour. And it is said that the servants’ length
of standing for the Reckoning will be for this length. Then after that, the people of
Paradise will settle down in Paradise and the people of Fire will be in the Fire. And it is
said that the length of the Day of Judgement for the disbeliever is fifty thousand years and
the length for the Believers is like the time between the Dbubr and 'Asr Prayers...”

* From Suwayd Ibn Nasr: Ibnul-Mubarak informed us, from Ma’mar, from Qatadah, from
Zararah Ibn Awfi, from Abi Hurayrah, from the Messenger of Allah (dz5:%4{lz) who
said, “The length of the Day of Judgement is like the time between the Dbubr and Asr
Prayers.” Marfi’: Related by al-Hakim (1/84), Ibn Kathir in 4n-Nihayah (1/235) and ad-
Daylami in Musnadul-Firdaws (4/337). It was authenticated by al-Albani in Silsilatus-
Sabibab (s/584).
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Just as He began them from misfortune and happiness, so shall they return on
that Day - a group in Paradise and a group in Hell.!

OO PR®R

Explanation:

This universe has an appointed time of extinction. The days of the worldly
life will elapse one by one up until they end. So when the days of the worldly
life have ended, Allah (Js5%) will command Israfil. So he will blow into the
horn a blow of fear. So he will prolong it. Allah (J&53\3) said,
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“And these (disbelievers) await not but one blast (of the
Horn); there will be no delay for it.” [Siirah Sad 38:15]

Then after that, there will occur a thunderous blow that will cause the people
to die following it. And every living thing will die by this blow. And no one
from the living will remain after that. And there shall come an interpretation

for the statement of Allah (G525%),
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! Shaykh *Ubayd al-Jabiri (#°%) said, “So in these sentences, the Shaykh - 545 - sums up
that which Allah (Jz52) has prepared for the people of 72in and those who are His awliyi*
(close allies), from the people of zaqwi (piety) and the people of good deeds from the
believing servants of Allih. And the author ended this passage with his statement, “...a
group in Paradise and a group in Hell.” So it is as if this passage is an answer to the pre-
decreed question, “Who is the faction from the servants of Allah that will be in Paradise?’
And the Shaykh mentioned these sentences. And every sentence from this passage has a
proof from the Book and the Sunnah.” Refer to the third cassette of Shaykh *Ubayd’s
lessons on Sharbus-Sunnah of al-Muzani.
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“Everyone upon the earth will perish, and there will
remain the Face of your Lord, Owner of Majesty and
Honour.” [Siratur-Rahman §5:26-27]

Then after that, there will occur whatever will occur from the events, such as
the mountains being blasted into dust and the skies and the earth folding up.
Then Allah will command the skies to rain. So they will pour down rain like
the semen of men upon the earth. So the people will sprout up out of their
graves, just as plants sprout up. So when they have grown and the promise of
Resurrection comes, at that point Allah (Js5) will command Israfil. So he
will blow into the horn after the souls have gathered into its opening. So the
souls will fly into their bodies. Every soul will know its body, regardless of
where it is and the soul will go to it. So it will enter its body.

Then they will stand in their graves when the earth splits for them.! At that
point, they will make their way to the place of assembly.
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“That Day, everyone will follow the call of the Caller with
no deviation therefrom, and all voices will be stilled
before the Most Merciful, so you will not hear except a
whisper of footsteps.” [Siirah T3 Ha 20:108]

Allah is great! So they will be gathered together for judgement on a Day whose
length is fifty thousand years. And they will stand in it for a long time. And
this is what the Qur 'z alludes to in the statement of Allah (J53553),

' Da’if: Related by Ibn Jarir in his 7afsir (2/330-331), Ishaq Ibn Rahawayh in his Musnad
(no. 10), at-Tabarani in Abadithut- Tuwal (no. 36) and Ibn Kathir in his Tafsir (2/139). It
was declared da 7 by al-Albani in Sharbut-Tabiwiyyah (p. 410).
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“The Day when mankind will stand before the Lord of
the worlds.” [Stratul-Mutaffifin 83:6]

Then, the Believers will walk, some of them with others. So they will say, ‘Go
to the one who will intercede for you in front of your Lord.” So they will go to
Adam, then to Nih, then to Ibrahim, then to Miisa, then to 'Isa (BEl.ge).
And all of them will refer the Believers to another, until they reach
Muhammad (G4lgaEd{e).

So when they come to the Prophet (J55%4( ), he will say, “I will do it. Twill
do it.” So he will go to his Lord and prostrate in front of Him for the length
of the Friday Prayer. Then he will say, “My Lord! My Ummah, my Ummah.”*

And at that point, Allah will command that the judgement be executed.

And that which has been mentioned will take place when the scrolls are passed

out. So a person will take his record in his right hand and another will take his
record in his left hand and the deeds will be weighed.
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! Related by al-Bukhiri (no. 3340, 3361, 4712), Muslim (no. 194), Ibnul-Mubirak in his
Musnad (no. 101), Ibn Abi Shaybah in al-Musannaf (11/444), Ishaq Ibn Rahawayh (no.
185), Ahmad (no. 962.3), at-Tirmidhi (no. 2434), an-Nisi‘1 in 2/-Kubri (no. 11286), Ibn
Abi ’Asim in as-Sunnab (no. 811), Ibn Khuzaymah in a#-Tawbid (no. 348), Abia’Awanah
(1/170, 173-174), Ibn Hibban (no. 6465, 7389), Ibn Mandah in a/-Iman (no. 879-882),
Abi Nu'aym in Sifatul-Jannah (no. 17s), al-Bayhaqi in ad-Daliil (5/476-478) and in al-
Asma“was-Sifat (p. 315) and al-Baghawi (no. 4332).

69



“And those whose scales are heavy with good deeds - it is
they who are the successful. But those whose scales are
light - those are the ones who have lost their souls, being
in Hell, abiding eternally. The Fire will sear their faces,

and they therein will have taut smiles.”
[Stratul-Mu‘miniin 23:102-104]

And there is nothing after the life of this world, except for the abode of

Paradise or the Fire.

O FFER
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Paradise (al-Jannabh)

And the people of Jannah (Paradise) will be enjoying themselves in
Paradise on that Day. And they will be delighting in all sorts of pleasures

and they will have the most excellent favours bestowed upon them.
DIDIR®
Explanation:

Paradise (a/-Jannah) has within it that which no eye has seen and no ears have
heard and that which no heart of a human being has ever experienced.'
Whosoever enters Paradise will live forever, so he will not die. He will remain
healthy, so he will not become ill. He will remain young, so he will not
become senile. He will remain happy, so he will not be miserable.”

! Related by al-Bukhiri (no. 3244), Muslim (no. 2824), ’Abdur-Razzaq in al-Musannaf
(no. 20874), al-Baghawi (no. 4370), ’Abdullih Ibnul-Mubarak in az-Zuhd (no. 273), al-
Humaydi (no. 1133), Ahmad (no. 8143), at-Tirmidhi (no. 3797), Ab Ya'la (no. 6276),
Ibn Hibban (no. 369), from the hadith of Abi Hurayrah (£25).

2 Related by Muslim (no. 2837), ’Abd Ibn Humayd in al-Muntakhib (no. 942), Ahmad
(no. 8258, 11332, 11905), Abii Nwaym in Sifatul-Jannah (no. 290), at-Tirmidhi (no.
3246), an-Nisa in 2/-Kubri (no. 11184), al-Bayhaqi in a/-Ba’th wan-Nushir (no. 240,
443), from the hadith of Abi Hurayrah and Abi Sa'id (&:4fs). And it was related by
’Abdullzh Ibnul-Mubiarak in 4z-Zubd (no. 428), with the additions of Nuaym Ibn

Hammad, from Sufyan ath-Thawri in mawqif (stopped) form.
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Paradise is nothing but swaying basil and a steady river and ripe fruits and
erected castles and beautiful women and a joy that does not resemble the joy

in this world.! Allah (1\&35%) said,
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“Indeed, the inhabitants of Paradise, that Day, will be
amused in joyful occupation - they and their spouses - in
shade, reclining on adorned couches. For them therein is
fruit, and for them is whatever they request or wish and
“Peace,” aword from a Merciful Lord.”

[Sarah Y3 Sin 36:55-55]

What is the price of Paradise? Its price is obedience to Allah and obedience to
His Messenger (1234845 ) upon the understanding of the Salafus-Salih,
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! D’if: Related by Ibn Majah (no. 4332), Ibn Hibban (no. 2620), at-Tabarani in a/-Kabir
(1/377), Aba Nuaym in Sifatul-Jannah (no. 43-4s), al-Baghawi in Sharbus-Sunnah
(15/4386), ad-Diya‘ al-Maqdisi in al-Abidithul-Mukhtirah (4/1343-134s), Ibn *Asakir
(8/231), al-Harbi in a/-Gharib (5/166/1), Abul-Qasim al-Hana‘l in al-Fawa'id (1/88),
from the hadith of Usimah Ibn Zayd (i28is5). It was declared da’f by al-Albani in
Silsilatud-Da’ifah (no. 3357).
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“And whoever obeys Allih and the Messenger - those will
be with the ones upon whom Allah has bestowed favour
of the Prophets, the steadfast affirmers of truth, the
martyrs and the righteous. And excellent are those as
companions.” [Siratun-Nisa‘ 4:69]

This is the price of Paradise. This is what will cause one to reach it. As for
whoever obeys this one and that one and follows this one and that one in
disobedience to Allah (J:52), then he will be remorseful on the Day of
Judgement,

“And the Day the wrongdoer will bite on his hands in
regret he will say: I wish I had taken with the Messenger a
way. Woe to me! I wish I had not taken that one as a
friend. He led me away from the remembrance after it
had come to me. And ever is Shaytin, to man, a deserter.”

[Siratul-Furgan 25:27-29]

It is said to you - O servant of Allah: Follow the Book of Allah. Follow the
Messenger of Allah (Jz5.55{(w). Follow the Salafus-Salib, from the tibi'in
and the atbiut-tibi’in from the people of the first three generations of
Muslims whom the Prophet of guidance praised, those with radiant faces,
arms and feet, to Paradise. So you say, ‘No,’ and turn away for the sake of
following the people of innovation in their innovations and the people of
desires upon their misguidance. Do you not know that those who love one
another, the followers and those who are followed, the leadership and the
subordinates will be cursing one another on the Day of Judgement and that
allegiance will turn into enmity? Allah (JG525%) said,
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“Close friends, that Day, will be enemies to each other,
except for the righteous.” [Siiratuz-Zukhruf 43:67]

And Allah (1\&533) said,
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“If you could see when the wrongdoers are made to stand
before their Lord, refuting each other’s words. Those
who were oppressed will say to those who were arrogant:

If not for you, we would have been Believers.”
[Stirah Saba‘34:31]

And refer to the two 4yt after it from Sirah Saba“.

So fear Allah concerning yourself - O servant of Allah - and follow the truth.
You will be saved and rightly-guided and receive Paradise, the best residence.

O FFR
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Ar-Ru‘yab
Seeing Allah in the Hereafter

o at that point, they will look upon their Lord. They will not be glancing

here and there whilst looking at Him and they will not be in doubt. So
their faces will be shining by His Generosity and their eyes will be gazing upon
Him by His excellence. They will reside there in a state of perpetual happiness
and,
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“No fatigue will touch them therein, nor from it will they
ever be removed.” [Siratul-Hijr 15:48]
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“Its fruit is lasting, and its shade. That is the consequence
for the righteous, and the consequence for the
disbelievers is the Fire.” [Stiratur-Ra’d 13:35]

And the people of juhd (obstinate rejection) will be veiled from their Lord on
that Day' and they will be burned in the Fire,

! From al-Muzani: I heard Ibrihim Ibn Haram al-Qurashi who said: I heard ash-Shafi’i
(d.204H) speaking about the statement of Allah (J535\3),

§D5ad 5t X

“No! Indeed, from their Lord, that Day, they will be partitioned.”
[Siratul-Mutaffifin 83:15] —
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“How wretched is that which they have put forth for

themselves in that Allih has become angry with them,

and in the punishment they will abide eternally.”
[Stratul-Ma‘idah 5:80]

And,
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“And for those who disbelieve will be the fire of Hell.
Death is not decreed for them so they may die, nor will its
torment be lightened for them. Thus do we recompense
every ungrateful one.” [Siirah Fatir 35:36]

And Allah will take out from it whosoever He wills from the people of
Tawhid.

OO YRR

Explanation:

“So when those whom He is angry with will be veiled, then this is a proof that those with
whom He is pleased will see Him.” So Abun-Nu’aym al-Qazwini said to him, “O Aba
Ibrahim - do you say it?” He said, “Yes, and I practice this as my Religion.” So "Isim stood
up in front of him and kissed his head and said, “O leader of the Shafiiyyin! Today you
have made our faces white.” It was mentioned by al-Magqrizi in his book, 2l-Magfi al-
Kabir (5/346) and it was mentioned by way of summary by al-Bayhaqi in Mandqgibush-
Shafi’i (2/353).
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The Believers will be gazing upon their Lord with a look of happiness and
delight, as occurs in the hadith, “When the people of Paradise are enjoying
their delights, a radiant light will manifest itself to them. So they will raise
their heads. So the Lord will be looking down upon them from above them.
So He will say, “May peace be upon you - O people of Paradise.” He said: And
that is the statement of Allah,

£ o5 S5V 0 3

“And “Peace,” a word from a Merciful Lord.”
[Stirah Ya Sin 26:58]

He said: So they will gaze upon Him. And they will be looking at Him and
they will not turn to anything from the delights as long as they are looking at
Him, up until He conceals Himself. And His light and His blessing will

remain upon them when they are in their dwellings.”’

This is the statement of Ahlus-Sunnah wal-Jama'ah, they use as proofs the
ayat which prove that. From them is the statement of Allah (J&353),

“Some faces, that Day, will be radiant (zidirab), looking
(nadbirah) at their Lord.” [Siratul-Qiyamah 75:22-23]

The first term comes from an-nadarah and it is beauty and brilliancy and the

second term is from an-nadhr (vision).

! D2’if: Related by Ibn M3jah (no. 184), Abi Nw'aym in al-Hilyah (6/208-209), al-Bazzar
(no. 2253), al-Haythami in al-Majma'uz-Zawi'id (7/98), as-Suyiti in ad-Durrul-
Manthir (5/266-267) and Ibn Adiyy in a/-Kamil (6/2039), from the hadith of Jabir Ibn
’Abdullah (&2465). It was declared da 3 by al-Albani in Da'iful-Jami’ (no. 2363).
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The author said, “They will reside there in a state of perpetual happiness and,
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“No fatigue will touch them therein, nor from it will they

ever be removed.” [Siiratul-Hijr 15:48]

This is the final outcome for the Believers, those who believe in Tawhid, those
who follow the Book of Allah and the Sunnah of the Messenger of Allah
(Jz5:2450(2), the followers of the Salaf of this Ummah - the Companions and

the tabi’in.

As for the people of obstinate rejection (juhd), then the author spoke
eloquently about them with his statement, “And the people of juhd (obstinate
rejection) will be veiled from their Lord on that Day and they will be burned
in the Fire.” Meaning, they will be consumed by fire and punished.
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“How wretched is that which they have put forth for
themselves in that Allah has become angry with them,

and in the punishment they will abide eternally.”
[Stiratul-Ma‘idah 5:80]

They will abide therein always and forever, eternally.
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“If those who disbelieved but knew the time when they
will not avert the Fire from their faces or from their backs
and they will not be aided. Rather, it will come to them
unexpectedly and bewilder them, and they will not be
able to repel it, nor will they be reprieved.”

[Sitratul-Anbiya‘ 21:39-40]
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“And for those who disbelieve will be the fire of Hell.
Death is not decreed for them so they may die, nor will its
torment be lightened for them. Thus do we recompense
every ungrateful one. And they will cry out therein, “Our
Lord, remove us; we will do righteousness - other than

'”

what we were doing!” But did We not grant you life
enough for whoever would remember therein to
remember, and the warner had come to you? So taste the
punishment, for there is not for the wrongdoers any

helper.” [Sirah Fatir 35:36-37]
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The author said, “And Allah will take out from it whosoever He wills from
the people of Tawhid.” There are authentic and concurrent (mutawitir)
reports relating that there will be from the people of Tawhid those whom
Allah will pardon. So He will enter them into Paradise without a punishment.
And from them are those who will enter the Fire. So they will die a death. So
the intercessors will come and enter upon them. So the intercessors will find
them burned to such an extent that they will have become charcoal.! So the
intercessors will not recognize them, except by their marks of prostration.
And it is haram (unlawful) for the Fire to consume the marks of prostration.

The places of prostration are seven: the forehead, the nose, the two palms, the
two knees and the ends of the feet. These seven places of prostration are
baram (unlawful) for the Fire to consume.

soFFER

! This is the meaning of a hadjth related by Muslim (no. 183).

? Related by al-Bukhari (no. 6573, 7437), Muslim (no. 182), Ahmad (no. 7717), ad-Darimi
(no. 2801), an-Nisa1 in a/-Mujtabi (no. 1140) and in al-Kubri (no. 11477), Ibn Abi
"Asim in as-Sunnab (no. 47s), Aba ’Awianah (1/162), Ibn Mandah in al-lmin (803, 8os,
807), Ibn Hibban (no. 7429), al-Ajurri in ash-Shari'ah (p. 259-260), al-Laliki in Sharh
Usilul-I'tigid (no. 813-816) and al-Baghawi (no. 4346).
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Obedience to the Leaders and Rulers and
The Prohibition of Revolting Against Them

And obedience to the ruler in whatever is pleasing to Allah (Js2) and
remaining far away from whatever is displeasing to Him. And
abandoning revolt in response to their hostility and oppression. And
repenting to Allah (J25%) in order that they become inclined towards their
subjects.'

'Ibn Abil-1zz (d.792H) - 2425 - said in Sharbut-Tabawiyyah (2/578), “As for sticking to
obedience even if the rulers are oppressive, then the harms that result from rebelling
against them are several times greater than that which occurs from their oppression.
Rather, patiently bearing their oppression is expiation for evil deeds and it increases by
many times for the oppressed. So Allah (4%35%) would not grant them authority over us,
except due to the corruptness of our deeds and as a retribution for similar deeds. So it is
upon us to strive in secking forgiveness, repentance and rectifying the deeds. Allah
(AE502L) said,
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“And whatever strikes you of disaster - it is for what your hands
have earned; but He pardons much.” [Siratush-Shiiri 42:30]

And Allah (J55E22) said,
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“Why is it that when a single disaster struck you (on the day of
Uhud), although you had struck (the enemy in the Battle of Badr)
with one twice as great, you said, “From where is this?” Say: It is
from your own selves.” [Sirah Ali-Tmrian 3:165]

And Allah (JG58522) said,
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Explanation:

Meaning, obedience to the rulers in the truth is obligatory and it is unlawful
(haram) to disobey them when they command with that which Allah has
commanded from the truth. However, when they command with
disobedience, then there is no obedience to the creation in disobedience to the
Creator. This is what the Prophet (Jzs4£4{(2) said, “There is no obedience

»]

to the creation in disobedience to the Creator.

The author said, “And repenting to Allah ($3%) in order that they become

inclined towards their subjects.”

Revolting against the rulers is unlawful (haram). Indeed, authentic and clear

abddith have been mentioned about this, from them:

“What comes to you of good is from Allah, but what comes to you
of evil, is from yourself.” [Siratun-Nisa‘ 4:79]

And Allah (JG55862) said,
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“And thus will We make some of the wrongdoers allies of others
for what they used to earn.” [Siiratul-An’im 6:129)

So if the subjects want to be liberated from the oppression of the oppressive ruler, then let
them abandon oppression themselves.”

' Sahih: Related by at-Tabarani in a/-Kabir (18/381), Ibn Abi Hatim in a/-Marasil (p.
40), Ibn Abi Shaybah in a/-Musannaf (no. 12), Ahmad (no. 19880), al-Bazzar (no. 3614),
al-Qada’1 in Musnadush-Shihib (no. 873) and at-Tabarani in a/~Awsat (no. 1374), from
the hadith of 'Imran Ibn Husayn (£24ii5). It was authenticated by al-Albani in Sabibul-

Jami’ (no. 7520).
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[1]: There occurs in the Szhih of Muslim,' from Nafi”* who said: ’Abdullah
Ibn "Umar (®24f) came to *Abdullah Ibn Muti?® during the days of al-
Harrah in the time of Yazid Ibn Mu'awiyah,* so he said, “Place a pillow for
Abii ’Abdur-Rahmian.” So he said, T have not come to sit with you, I have
come to relate a hadith to you that I heard the Messenger of Allah
(dzsa5fle) say. 1 heard the Messenger of Allah (Asaesifle) saying
“Whosoever withdraws his hand from obedience will meet Allah on the Day
of Judgement having no argument for himself. And whosoever dies without
having bound himself by an oath of allegiance (by’zh), then he dies the death
of one belonging to the days of jahiliyyah (pre-Islamic times of ignorance).”

[2]: From Ibn ’Abbas® (&z4&s) from the Prophet (A.8eil) that he said,
“Whosoever detests something from his leader, then let him bear it patiently.

! He is Muslim Ibnul-Hajjij Ibn Muslim al-Qushayri an-Naysabiri, Abul-Hasan. He was
one of the Imams from the buffadh (preservers) of hadith. He was the author of the Sahih,
which is second only to the Sahib of al-Bukhari according to many of the Scholars. He
died in the year 261H and he was of 57 years.

% He is Nafi’, the freed slave of Ibn "Umar, Ab@i *Abdullah al-Madani. He was originally
from the country of Morocco. He was one of the distinguished #higat (reliable narrators)
and from the eminent Imams. Al-Bukhiri said, “The most authentic of asanid is Malik,
from Nafi’, from Ibn "Umar.” He died in the year 117H according to what is commonly
known.

3 He is *Abdullah Ibn Muti’ Ibnul-Aswad Ibn Harithah al-Qurashi al-’Adawi al-Madani.
He had a vision. And he was the leader of the Quraysh on the day of al-Harrah. And
Ibnuz-Zubayr appointed him with the leadership of al-Kifah. Then he was killed along
with him in the year 73H.

4 He is Yazid Ibn Mu’awiyah Ibn Abi Sufyan al-Amawi, Abi Khalid. He was born in the
year sH or 6H or 27H. He attained the caliphate in the year 60H. He is not in need that
any more be related about him. He died in the year 64H.

> Related by Muslim (no. 1751), Ahmad (no. 5551, 6423), Abii ’Awanah (4/470), Ibn Abi
*Asim in as-Sunnah (no. 91, 1075), al-Hakim in a/-Mustadrak (1/77) and al-Bayhaq in as-
Sunan (no. 16612).

¢ He is ’Abdullih Ibn *Abbas Ibn ’Abdul-Muttalib Ibn Hashim Ibn Abd Manaf, he was
the nephew of the Messenger of Allah (Jz5:%4{(w). He was born three years before the
Hijrah (migration). And the Messenger of Allah (J5.&4(>) supplicated for him to attain
understanding of the Qur%n. So he was referred to as an ocean and a Scholar due to the =
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Since, there is no one who removes his obedience from the ruler by a
handspan and then dies, except that he dies a death of one belonging to the

days of jahiliyyah (pre-Islamic times of ignorance).”

)

[3]: From Abi Hurayrah® (£24), from the Prophet (J5ak4fle) that he
said, “Whosoever defects from obedience and separates from the Jamaiah
(united body of Muslims) and then dies, then he dies a death belonging to the
days of jahiliypah. And whosoever is killed fighting under the banner of man
who is blind (to the cause for which he is fighting), who gets enraged with
tribal pride, or who calls to tribal pride, or aids tribal pride and then he is
killed, then his killing is a killing belonging to the days of jahiliyyah. And
whosoever comes out against my Ummabh, striking its righteous and its wicked
ones, not sparing its staunch Believers (m#min) and not fulfilling his
obligation towards those of them who have been given a pledge of security,
then he is not from me and I am not from him.”

[4]: From Hudhayfah Ibnul-Yaman* (£2£&5) said, ‘I said, “O Messenger of

Allah! Indeed, we were in a time of evil. So Allih came with goodness and

vastness of his knowledge. He died in the year 68H in Ti‘if. He was one of the
mukaththireen (narrators of many abadith) from the Companions. And he was one of the
‘Abidilah (Companions named ’Abdullih), he was from the fugaha (jurists) of the
Companions.

! Related by al-Bukhari (no. 7054, 7143) and Muslim (no. 1849).

* He is ’Abdur-Rahman Ibn Sakhr - according to what is correct - ad-Dawsi, the noble
Companion. He accepted Islam in the year of Khaybar, the seventh year after the Hijrah.
He was a memorizer from the Companions, he narrated 5374 abadith. He died in the year
7H, and it is said that he died in the year 8H, and it is said that he died in the year 59H.
He was seventy eight years old.

? Related by Muslim (no. 1848), ’Abdur-Razziq (no. 20707), Ahmad (no. 7944, 8061), an-
NisaT (no. 4114), Ibn Mijah (no. 3948), Ibn Abi Asim (no. 90), Ibn Hibban (no. 4580)
and al-Bayhaqi in 4s-Sunan (no. 16611).

# He is Hudhayfah Ibnul-Yamin. And the name al-Yaman is Hasil. And it is called: Hasal
al-’Abasi. He was an ally of the A#sdr, a noble Companion from the sabigin (the first ones
to embrace Islam). He died during the early part of ’Al’s (245) caliphate in the year
36H.
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that is what we are living now. So is there any evil after this goodness?” He
said, “Yes.” Isaid, “So is there after that evil any goodness?” He said, “Yes.” I
said, “So is there any evil after that goodness?” He said, “Yes.” I said, “How?”
He said, “There will be leaders after me who will not guide with my guidance.
And they will not follow my Sunnah. And there will emerge amongst them
men whose hearts will be the hearts of devils within the bodies of human
beings.” I said, “What shall I do - O Messenger of Allah - if I should reach that
time?” He said, ‘Listen to and obey the leader, even if he beats your back and
takes your wealth. So listen and obey.™

[s]: From ’Arfajah® who said, ‘T heard the Messenger of Allah EER A
saying, “Whosoever comes to you whilst you are united under one leader,
wanting you to renounce your allegiance and thus split up your Jama'ah, then

kill him.”

[6]: From Abi Sa’id al-Khudri* (£24i5) who said, “The Messenger of Allah

(Jzsaesifle) said, “If two leaders request the pledge of allegiance, then kill the
second of the two.”

! Related by Muslim (no. 1847) and al-Bayhaq in as-Sunan (no. 16617).

2 He is ’Arfajah Ibn Shurayh, Abt Sharahil, or Sharik, or Darih al-Ashja’l. He was a
Companion. There is a difference of opinion about the name of his father. Muslim, Abu
Diwiid and an-Nisi‘ narrated from him.

3 Related by Muslim (no. 1852), Abdur-Razzaq (no. 20714), at-Tiyalisi (no. 1320),
Ahmad (no. 18323, 19021-19022), Aba Dawiid (no. 3762), an-Nisi‘T (no. 4020), Ibn
Hibban (no. 4577), at-Tabarani in a/-Kabir (17/141-14s) and al-Hakim al-Mustadrak
(2/156).

% Sa’d Ibn Malik Ibn Sinan Ibn "Ubayd al-Ansari al-Khazraji, Abi Sa’id al-Khudri. He and
his father were Companions. He was young on the day of Uhud, then he became the first
of those who participated in al-Khandaq. He narrated many abidith. He died in al-
Madinah in the year 63H, or 64H, or 6sH. And it is said that he died in the year 74H.

> Related by Muslim (no. 1853).
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[7]: From Umm Salamah' (@2£) that the Messenger of Allah (osadesfe)
said, “There shall come leaders. So you will approve of some of their deeds
and you will object to some of their deeds. So whoever recognizes their evil
deeds is absolved from blame and whosoever disapproves of their evil deeds is
safe. However, whoever is pleased with their deeds and follows them is
ruined.” They said, “Should we not fight them?” He replied, “No, as long as
they pray.”

[8]: From ’Awf Ibn Malik® (#2s5), from the Messenger of Allih
(d5:4>) who said, “The best of your leaders are those whom you love and
who love you and they supplicate for you and you supplicate for them. And
the most evil of your leaders are those whom you hate and those who hate you
and you curse them and they curse you.” They said, “O Messenger of Allah
(dzsafeiifle)! Should we not overthrow them for this?” He said, “No, as long
as they establish the Prayer amongst you. Indeed, whosoever has a leader
appointed over him and he sees from him something from disobedience to
Allah, then let him detest whatever is in disobedience to Allih, but let him not

remove his hand from obedience to the leader.”

* She is Hind Bint Abi Umayyah Ibnul-Mughirah Ibn ’Abdullah Ibn "Umar Ibn Makhzam
al-Makhzimiyyah, Umm Salamah. She is a Mother of the Believers, the Prophet
(4255542 ) married her after Abi Salamah in the year 4H, and it is said this was in the
year 3H. And she lived for sixty years after that. She died in the year 62H, and it is said
she died in the year 61H, and it is said she died earlier than that. And the first view is the
most correct.

* Related by Muslim (no. 1854), at-Tiyalist (no. 1700), Ibn Abi Shaybah (15/71), Ahmad
(no. 26528, 26577, 26728), Abit Dawiid (no. 4760-4761), at-Tirmidhi (no. 2265), Ibn Abi
Asim (no. 1083), Abi Ya'la (no. 6980), Abii ’Awanah (4/471), at-Tabarani in al-Kabir
(23/760), al-Baghawi in Sharhus-Sunnab (no. 24s9) and al-Bayhaqi in as-Sunan (no.
16620).

?He is ’Awf Ibn Malik Ibn Abi ’Awf al-Ashja’i al-Ghatfani, Abia Hammad and he is called
other than that. He was a noble and famous Companion. He participated in the Battle of
Mu‘tah along with Khilid Ibn Walid and the leaders before him. And he participated in
the Conquest of Makkah and he held the banner of his people that day. And he
participated in the Conquest of Shim and lived in Damascus. He died in the year 73H.

# Related by Muslim (no. 1755), Ibnul-Mubirak in his Musnad (no. 243), at-Tabarani in
al-Kabir (18/119), Ahmad (no. 23981), al-Bukhari in az-Tarikhul-Kabir (7/271), —
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[9]: From *Ubadah Ibnus-Samit" (4is5) who said, “The Messenger of Allah
(A544(2) called us. So we took an oath of allegiance with him. So from
that which we pledged to him was to listen and obey in our pleasure and our
displeasure and in our adversity and in our prosperity, even if someone else
were to be given precedence over us, and that we would not dispute the
delegation of authority. He said, ‘Except if you see clear disbelicf (kufr bawih)

for which you have a proof from Allah.”

[10]: And there occurs in the long marfis’ (raised) hadith of ’Abdullah Ibn
’Amr Ibnul-As® (&24i5), “And whosoever gives the oath of allegiance to a
leader such that he gives him the palm of his hand and allegiance of his heart,
then let him give it to the leader if he is capable. So if another person comes to
dispute his leadership, then strike the neck of that other person.”

And revolting against the rulers is split up into two categories:

1. The actual revolt with the sword and whatever that entails;

ad-Darimi (no. 27799), Ibn Abi Asim (no. 1071), al-Bazzar (no. 2752), Abii ’Awanah (no.
7182) and al-Ajurri in ash-Shariab (p. 41).

! He is 'Ubadah Ibnus-Samit Ibn Qays al-Ansari al-Khazraji, Abul-Walid al-Madani. He
was one of the chiefs, a famous participant in the Battle of Badr. He died in ar-Ramlah in
the year 34H. He was of seventy-two years, and it is said that he lived up until the
caliphate of Mu'awiyah. Sa’d Ibn’Afir said: His height was ten handspans.

2 Related by al-Bukhari (no. 7055, 8056, 7199, 8200), Muslim (42/1709), an-Nisi‘ (no.
4149-4154) and Ibn Majah (no. 2866).

3 He is ’Abdullah Ibn ’Amr Ibnul-As Ibn Wail Ibn Hashim Ibn Sa’id Ibn Sa’d Ibn Sahm
as-Sahmi, Aba Muhammad. And it is said he was Abi ’Abdur-Rahman. He was one of
the sabigin (eatly ones to embrace Islim), al-mukaththirin (narrators of many ahadith)
from the Companions. And he was one of the fugahi‘ (jurists) from the 'Abidilah
(Companions named *Abdullah). He died in Dhul-Hijjah during the nights of al-Harrah
according to the most correct view in at-Ta'if. This was the preponderant view according
to Ibn Hajr (d.852H). And Ahmad Shakir (d.1377H) - £z - held the preponderant
view that he died in in the year s6H in Egypt. Refer to his checking of a/-Musnad (9/188).
# Related by Muslim (no. 1844), Ibn Abi Shaybah (12/214), Ahmad (no. 6501, 6503,
6793), Abit Dawiid (no. 4248), an-Nisa‘i (no. 4191) and Ibn Majah (no. 3956).
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2. The verbal rebellion is when the person speaks about the rulers,
defames them and maligns them calling to revolt against them.

All of this is not permissible, because the verbal rebellion is a cause for the
actual revolt. So it is not permissible for the servant to do anything from that.
If he objects to something, then let him write a secret letter about that
advising the rulers and relieve his conscience with that. This is the deed that is
befitting and it is advice (nasihah).!

o R

! This is due to what is related by Ahmad in 2/-Musnad (no. 15333) and Ibn Abi Asim in
as-Sunnah (no. 1096) and the wording is from him: From ’Iyad Ibn Ghunm that he said to
Hisham Ibn Hakim, ‘Have you not heard the statement of the Messenger of Allah
(Az4ifl), “Whosoever desires to advise the ruler, then let him not do so publicly.
Rather, he must take him by the hand into seclusion for it. So if he accepts from him, then
he has achieved his objective, and if not, then he has fulfilled the duty that was upon him.”
Sahih: al-Albani said in Dhililul-Jannah (5/229), “Its isnid is sahih and its narrators are

trustworthy.”
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Refraining from Takfir of Ablul-Qiblab

And refraining from zakfir (excommunication) of the people of the Qiblah
and absolving oneself from them in terms of whatever they invent, as
long as they do not innovate misguidance. So whoever from amongst them
innovates misguidance, then he is a dissident against the people of the Qiblah
and a renegade from the Religion.! And one must draw closer to Allah (Jz5%)
by freeing himself from such a person. He must be boycotted, held in
contempt and his gland must be avoided, since it is more hostile than the germ

infested gland.
DDPR®R

Explanation:

We say: Refraining from zakfir of the Ablul-Qiblah is obligatory. No one
from amongst the Muslims is declared a disbeliever due to a sin that he
committed, except if he declares something lawful (halil) whose prohibition
is agreed upon. So if there is a consensus upon its lawfulness, but he declares it
unlawful, then he is declared a disbeliever due to that. And if there is

! Shaykh *Ubayd al-Jabiri (#°%) said, “Whosoever innovates misguidance, then this is a
notification that innovation vary in their levels. All of them are called innovations (bida’)
and all of them are misguidance, as the Prophet (5. &4fl>) said, “...and every newly
invented matter is an innovation.” And there occurs in a narration, “..and every

innovation is misguidance.” However, they vary in their levels. So from them is that

which amounts to disbelief, such as 4r-Rafd (i.e. the Rifidab), at-Tajabbum (ie. the
Jabmiyyah) and wabdatul-wujid (belief that Allah is everywhere). And from the
innovations is that which amounts to disobedience (fisg), such as attending innovated
gatherings, and from them are those that are merely sins, such as the circles of collective
dbikr (remembrance)... And the intended purpose here is that the Muslim must free
himself from innovations and their people at the outset. The Muslim must free himself
from every innovation and from every person of innovation. And this freeing of oneself
must be emphasized for the major innovations that amount to disobedience and disbelief.”
Refer to the third cassette of Shaykh "Ubayd’s lessons on Sharbus-Sunnab of al-Muzani.
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something that is agreed upon to be unlawful (harim), but he declares it halil,
then he has disbelieved by consensus, like the one who declares usury (rib2)
lawful for example, or the drinking of intoxicants, or other than that from the
unlawful things. However, even if he does this deed numerous times, then it is
not permissible for us to declare him a disbeliever. We do not say that he is a
kafir (disbeliever), except if he says that he believes this deed is lawful.
However, if he has declared it permissible by way of his action, then we still do
not declare him a disbeliever.

The proof for that is the statement of Allah (J&5535%),
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“And if two factions amongst the Believers should fight,
then make settlement between the two. But if one of
them oppresses the other, then fight against the one that
oppresses until it returns to the ordinance of Allah. And
if it returns, then make settlement between them in
justice and act justly. Indeed, Allah loves those who act

justly. The Believers are but brothers.”
[Stratul-Hujurat 49:9-10]

So He called the two fighting factions: brothers, even though they were
spilling each other’s blood.

2

And there occurs in Sahihul-Bukhdiri, from Abi Hurayrah (:28is5) who said:

The Prophet (Jz54&4{lz) came with a drunkard. So he commanded that he

be beaten. So there were from amongst us those who beat him with their
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hands and there were from amongst us those who beat him their shoes and
there were from amongst us those who beat him with their clothes. So when
he had left, a man said, “What is with him? May Allah disgrace him.” So the
Messenger of Allah (J5484{() said, “Do not be a helper for Shaytan against

your brother.”

So he called him a brother, even though he had drunk intoxicants a number of
times, as occurs in some of the narrations. So we say: Indeed, whosoever
commits a major sin, even if he repeats it numerous times, then we do not
declare him a disbeliever due to this deed. We only declare him a disbeliever if
he declares this deed lawful.

The author said, “And absolving oneself from them in terms of whatever they
invent.” And the Prophet (J5:&i{l) said, “The curse of Allah is upon

whosoever accommodates an innovator (mubdith).”

And the intended meaning of al-mubdith is the one who comes with an

innovation from the major grievous sins, and it is as if he has declared it lawful
or whatever resembles that. So one must free himself from such a person.

And from invention (al-ihdath) is the invention of bida’ (innovations).

The author said, “As long as they do not innovate misguidance.” Whosoever
innovates an innovation into the Religion, then he is considered misguided

due to the statement of the Prophet (254064l ), “And every innovation is
misguidance.”

! Related by al-Bukhairi (no. 6781), Abit Dawiid (no. 4477) and an-Nisa in al-Kubrz (no.
5287).

> Related by Muslim (no. 1978), Ibn Abi Shaybah (6/566-567), Ahmad (no. 558, 855, 954,
1307), an-Nisa (no. 4422), Abii Y2'la (no. 602), al-Bazzir (no. 491) and al-Bayhaqi
(6/99), from the hadith of*Ali (£24i5).

* Sahih: Related by Ahmad (no. 17144-1714s), ad-Darimi (no. 96), Aba Dawid (no.
4607), at-Tirmidhi (no. 2676), Ibn Majah (no. 42), Ibn Hibban (no. s), al-Baghawi (no.
102), at-Tahawi in Mushkilul-Athir (no. 1186), al-Ajurri in ash-Shariah (1/86), —

91



He said, “So whoever from amongst them innovates misguidance, then he is a
dissident against the people of the Q7b/zh and a renegade from the Religion.”
We do not say that he is a disbeliever, except if the innovation is one that
removes a person from the Religion, such as the statement that the Quran is
created, or negating the Attributes, or denying them (#2%l) or whatever
resembles that.

Likewise, whosoever holds the permissibility of revolting against the rulers,
then he is an innovator with a misguided innovation. And he is considered a
renegade due to the statement of the Prophet (Asaeid{lz), “They will shoot

1

through the Religion like the arrow shoots through the game.”

The author said, “And one must draw closer to Allih ($5%) by freeing
himself from such a person. He must be boycotted, held in contempt and his

gland must be avoided, since it is more hostile than the germ infested gland.”

The intended meaning that is apparent is: And avoid his friendship, or his
innovation. Allah (\&35\3) said,

at-Tabarani in a/-Kabir (18/617), al-Hakim in al-Mustadrak (1/65-96), Ibn Abi ’Asim
(no. 31, 54), al-Bayhaqi in Mandgibush-Shifis (1/10/11) and in al-I'tigad (p. 113), Ibn
’Abdul-Barr in Jami’ Bayinul-Tlm (p. 482-483) and al-Mizzi in Tabdhibul-Kamail
(s/473), from the hadith of al-Irbad Ibn Sariyah (£24is5). It was authenticated by al-
Albani in Sahibul-Jami’ (no. 2549).

! Related by al-Bukhiri (no. 3610, 5058, 6163, 6931, 6933), Muslim (no. 1064), an-Nisi‘i
in a/-Kubri (no. 8089, 11220) and Ibn Majah (no. 169).

% Shaykh "Ubayd al-Jabiri (#7%) said, “By Allah, I do not know what he means by the term,
ghaddab (gland). However, the intended purpose is to clarify that basic principle (asf). So
the basic principle is to boycott the innovators and to draw closer to Allah through that,
just as hatred for them and separating oneself from them will draw one closer to Allah. So

this is the basic principle and some of the proofs for that have already preceded.” Refer to
the third cassette of Shaykh "Ubayd’s lessons on Sharbus-Sunnab of al-Muzani.
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“You will not find a people who believe in Allih and the
Last Day having affection for those who oppose Allah
and His Messenger.” [Saratul-Mujadilah §8:22]

And it is possible that by ‘gland” he is referring to the germ.

o FER
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The Companions 4

And Abu Bakr as-Siddiq (24ii;), the Caliph of the Messenger of Allah

(A 4eaksfle), is mentioned with excellence. So he is the most excellent of
the creation' and the best of them after the Prophet (J5s%4{i). And after
him we praise al-Fariq and he is "Umar Ibnul-Khattab (224i%5). So they are
the two ministers of the Messenger of Allah (J5.%4{) and his companions
in his gravesite and they will be his companions in Paradise.

>

And we count as third: Dhun-Nurayn *Uthman Ibn ’Affan (£24s5).> Then

there is the possessor of excellence and righteousness: "Ali Ibn Abi Talib®

' Meaning, from this Ummah, because the most excellent of the creation are the Prophets
($Elge ) and after them is Abii Bakr (£24i5).

? He is "'Uthman Ibn ’Affan Ibn Abil-’As Ibn Umayyah Ibn *Abd Shams al-Amawi, Abi
"Abdullah, Abi *Amr, the Leader of the Believers, Dhun-Nirayn. He was one of the early
Companions to embrace Islam, one of the four Caliphs and one of the ten promised
Paradise. He accepted Islam carly at the hands of as-Siddiq. He performed the bijratayn
(two migrations). He did not participate in Badr because he was nursing his sick wife
Ruqayyah. So the Messenger of Allah (#5454i{iz) shot arrows on his behalf during that
battle and the reward reached 'Uthmin. So he was counted amongst those who
participated in the battle. And the Messenger of Allah (JZ5:%4{(2) took the bay’ah (oath
of allegiance) with him on the day of al-Hudaybiyyah. He took over the caliphate after
"Umar with the agreement of the rest of the consultative body. And he was martyred in
Dbhul-Hijjah after Tdul-Adha in the year 35H. And he held the caliphate for twelve years
and he was of cighty years when he passed. And it is said that he was older and it is said
that he was younger.

? He is ’Ali Ibn Abi Talib Ibn ’Abdul-Muttalib Ibn Hishim al-Hashimi - Haydarah, Aba
Turab, Abul-Hasanayn - the nephew of the Messenger of Allah (fz5:%4{lz) and the
husband of his daughter. He was from the early Companions to embrace Islim and a
group holds that he was the first to embrace Islam, so he was the first of the Arabs. And he
was one of the ten Companions promised Paradise. He took over the caliphate in Dhul-
Hijjah in the year 35H. He died in Ramadin in the year 40H. And at that point, he was
the most excellent from the children of Adam who were upon the earth by consensus of
Ablus-Sunnah. And he was of sixty three years according to the most correct opinion.
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And they are mentioned with excellence and their good deeds are mentioned.!
And we withhold from delving into whatever disagreements occurred
between them.” So they are the best people upon the earth after their Prophet.
Allah (Js52) was pleased with them to accompany His Prophet and He made
them supporters of His Religion. So they are Imams of the Religion and
outstanding Muslims (2.425).

DDIR®R
Explanation:

[1]: The Succession of the Companions:

Firstly, there are the Rightly-Guided Caliphs. Then after them are the rest of

the ten whom the Prophet (Jzsa&ifie) testified that they would be in

! Shaykh "Ubayd al-Jabiri (# %) said, “Loving all of the Companions of the Prophet
(Jz5s84{), protecting them and being pleased with them is from the obligations.
Likewise, one must believe that they are the purest and best of the people after their
Prophet (Jz5:54{{%). And each one of them must be given his appropriate status. So one
must not go to an extreme with regards to a Companion, such that he goes beyond that
which was revealed to the Messenger of Allah (4z5:%4{{=) and one must also not belittle
anything from these rights. So just as they vary in their levels, they also vary in their
excellence in accordance to their time of accepting Islam. This is a comprehensive
principle with regards to all of the Companions (#24iz).” Refer to the third cassette of
Shaykh *Ubayd’s lessons on Sharbus-Sunnah of al-Muzani.

2 Shaykh *Ubayd al-Jabiri (#7%7) said, “And these are more sentences concerning the right
of the Companions. It must be said about each of them that he is a person of excellence.
And one must testify to the excellence of all of them, regardless of whether he is from the
early ones who embraced Islam, or from those who came after them. And the most
excellent of them are the ten who were promised Paradise. And the most excellent of the
ten are the four Caliphs. And the most excellent of the four is as-Siddiq (#245). Then
after them are the people of Badr from the Muhdajirin (emigrants), then the people of Badr
from the Ansir (helpers). Then there are those who came after them. And it is obligatory
to affirm and attest to the excellence of each one of them.” Refer to the third cassette of
Shaykh *Ubayd’s lessons on Sharbus-Sunnah of al-Muzani.
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Paradise. And they are: az-Zubayr Ibnul-’Awam,' Abu ’Ubaydah Ibnul-
Jarrah,? Talhah Ibn "Ubaydullah,’ Sa’d Ibn Abi Waqqas,* Sa'id Ibn Zayd® and
’Abdur-Rahman Ibn ’Awf® (#24is).

And after these ten, we say that the most excellent of the Companions are
those who performed the hijratayn (two migrations): the hijrah to Abyssinia
and the hijrah to al-Madinah. And after those ones are the people of Badr.
And after them are the people who took the oath of allegiance at ar-Ridwan.
Then there are the ones who accepted Islam before the conquest of Makkah

! He is az-Zubayr Ibnul-’Awam Ibn Khaldiin Ibn Asad Ibn *Abdul-"Uzza Ibn Qusay Ibn
Kullab, Abu ’Abdullah al-Qurashi al-Asadi. He was one of the ten Companions promised
Paradise. He accepted Islam at the age of fifteen and it is said that he was younger and it is
said that he was older. He performed the hijratayn (two migrations). He witnessed all of
the major events. *Amr Ibn Jarmiiz killed him in the year 36H after his departure from the
battle of al-Jamal.

2 He is ’Amir Ibn ’Abdullah Ibnul-Jarrah Ibn Hilal Ibn Uhayb Ibn Dabah Ibnul-Harith
Ibn Fahr al-Qurashi al-Fahri, Abi "Ubaydah Ibnul-Jarrih. He was the trustworthy one of
this Ummah. He was one of the ten Companions promised Paradise. He accepted Islam
carly and participated in Badr and whatever came after it. He died a martyr during the
plague of’Amwas in the year 18H and he was of fifty eight years.

? He is Talhah Ibn *Ubaydulldh Ibn "Uthmin Ibn ’Amr Ibn Ka’b Ibn Sa’d Ibn Taym Ibn
Murah at-Taymi, Abt Muhammad al-Madani, commonly known as Talhah al-Khayr and
Talhah al-Fayad (the exuberant) due to his great generosity. He accepted Islam early at the
hands of Abi Bakr. And he was one of the ten Companions promised Paradise. He
became a martyr on the day of al-Jamal in the year 36H and he was sixty three years old.

* He is Sa’d Ibn Abi Waqqas Malik Ibn Uhayb, or Wuhayb Ibn ’Abd Manif Ibn Zahrah
Ibn Kullab, Abu Ishaq az-Zuhri. He was one of the ten Companions promised Paradise.
And he was one of the six Companions on the Shiri (consultative body). He accepted
Islam early. And he was the first to be struck by an arrow in the path of Allah. He
witnessed Badr and whatever came after it. He died at al-’Atiq in the year ssH according
to what is popular. And he was the last of the ten to pass away.

> He is Sa’id Ibn Zayd Ibn ’Amr Ibn Nufayl al-’Adawi al-Qurashi. He was one of the ten
Companions promised Paradise. He died in the year soH, or a year or two after it.

¢ He is "Abdur-Rahman Ibn ’Awf Ibn ’Abdul-Harith Ibn Zahrah Ibn Kullab al-Qurashi az-
Zuhri. He accepted Islam early at the hands of Abi Bakr. And he performed the hijratayn
(two migrations). And he witnessed Badr and whatever came after it. And he was one of
the ten Companions promised Paradise. He died at al-Madinah in the year 32H.
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and fought. Then there are those who accepted Islam after the conquest and
fought. Then there are the younger Companions. This is their succession.

The author said, “And they are mentioned with excellence.” That is, whoever
has a virtue, then it is obligatory to know his virtue. And if he does not have
one, then his Companionship of the Prophet (A&5402{\>) is in and of itself a
virtue.

He said, “And their good deeds are mentioned. And we withhold from

delving into whatever disagreements occurred between them.”

It is not permissible for us to publicize and delve into and speak about
whatever disagreements occurred between the Companions, because that may
perhaps lead you to blame some of them in some of their positions, since they

are not infallible.

So it is obligatory that our position towards them be a position of respect,
admiration, honour and reverence.

o FFXR
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Prayer behind the Leaders and
Jibid and Hajj Along with Them

And the Friday Prayer must not be abandoned and praying it behind the
righteous and sinful person of this Ummab is binding, as long as he is free
from innovation. So if he innovates misguidance, then there is no Prayer
behind him.! And Jibid and the Hajj (pilgrimage) must be performed along

with every leader, regardless of whether he is just or oppressive.

DIPR®R

Explanation:

! Ibn Taymiyyah (d.728H) said in Majmidi ul-Fatiwi (3/280), “When an innovation
becomes apparent from the one praying - that is, the #7247, or disobedience, and it is
possible to pray behind one who is known to be an innovator or a disobedient sinner and
along with that, it is also possible to pray behind someone else, then the majority of the
people of knowledge hold that the Prayer of the followers is correct. And this is the
madhbhab of ash-Shafi't and Abi Hanifah (d.150H) and it is one of the two statements in
the madhhab of Malik (d.179H) and Ahmad. As for when it is not possible to pray, except
behind the innovator, or the disobedient sinner, such as the Friday Prayer whose imam is
an innovator or a disobedient sinner and there is no other Friday Prayer, then in this case
one must pray behind the innovator and the disobedient sinner according to the common
opinion of Ablus-Sunnah wal-Jami'ah. This is the madbhab of ash-Shafi'i, Abt Hanifah,
Ahmad Ibn Hanbal and others from the Imams of Ablus-Sunnab. So there is no
disagreement amongst them.”

Then he said in Majmi'ul-Fatiwa (3/281), “Indeed, the Companions (&) prayed
behind the one whom they knew was a disobedient sinner, such as when ’Abdullah Ibn
Mas’td and other than him from the Companions prayed behind al-Walid Ibn *Ugbah
Ibn Abi Mu'it, even though he used to drink intoxicants. And one time he prayed the Fajr
Prayer as four units and "Uthman Ibn ’Affan flogged him for that. And ’Abdullzh Ibn
"Umar and other than him from the Companions used to pray behind al-Hajjaj Ibn Yasuf.
And the Companions and the £2bi%n used to pray behind Ibn Abi *Ubayd, even though he

was accused of heresy and was a caller to misguidance.”

98



I speak with regards to this statement, “So if he innovates misguidance, then
there is no Prayer behind him.” The statement that the Qurin is created is
enough of a call to misguidance and it occurred in the time of the Imams:
Ahmad Ibn Hanbal (d.241H), ’Ali Ibnul-Madini (d.234H),' Yahya Ibn Ma’in
(d.233H),> Abi ’Ubayd al-Qasim Ibn Sallim (d.224H)* and al-Bukhari
(d.256H), even though he was young at that time, and other than them from
the people of knowledge.

Despite all of that, they did not prohibit the Prayer behind those who called
to the innovated statement that the Qur%n was created. The Salaf did not
prohibit that. So if such an innovator was the izdm, then the Prayer behind
him is a desired affair, because abandonment of that obligates disunity of the
word and perhaps that would lead to fighting and whatever resembles that.

Therefore, if the imam is an innovator and he calls to an innovation, then it
must not be said, “You must not pray behind him.” If you are able to find
protection, then go to it as long as you are able. And if not, then pray behind
him. Offer the Prayer first in your house, then go and pray with him as a
nafilab (supererogatory) Prayer, as was statement by the Prophet (Jasaf4i{i).
And this is specific to the rulers.

"He is ’Ali Ibn ’Abdullah Ibn Ja'far Ibn Najih as-Sa’di, Abul-Hasan Ibnul-Madini al-Basri.
He was thigah, thabt (reliable, precise), an Imam. He was the most knowledgeable of the
people in his time with regards to hadith and its defects, to the extent that al-Bukhari said,
“T did not consider myself small, except with ’Ali Ibnul-Madini.” And his Shaykh, Ibn

"Uyaynah (d.197H) said about him, “I used to learn from him more than he would learn
from me.” And an-Nisii (d.303H) said, “It is as if Allah created him for hadith.” He died

in the year 234H.

> He is Yahya Ibn Ma’in Ibn ’Awn al-Ghatfani, Abt Zakariyya al-Baghdadi. He was thigah
(reliable), hafidh (memorizer), famous and an Imam of a/-Jarh wat-Ta'dil. He was born in
the year 158H and he died in the year 233H in al-Madinatun-Nabawiyyah and he was of
seventy five years.

? He is Abii "Ubayd al-Qasim al-Baghdadi, one of the Imams of the Arabic language, figh,
hadith, Qur'in, narrations and biographies of people. He has books like al-4mwal and
Fadd'ilul-Qur in wa Ma’inibi. He died in the year 224H.
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The author said, “And Jibad and the Hajj (pilgrimage) must be performed

along with every leader, regardless of whether he is just or oppressive.”

I say: Hajj under the leadership of the ruler is what occurred from the Imams
of Islam. So they held that to be correct, regardless of whether the ruler was
just or oppressive. So the zakat (alms) was paid to him, Jihid was performed
under his banner, the Prayer was offered behind him and Hajj was performed
under his leadership. All of this is binding upon those who are under his
authority.'

o FER

! Ibn Abil-Izz explained in Sharbut-Tabiwiyyah (2/591) the statement of at-Tahawi,
“And the Hajj and Jibid are continuous with the ruler of the Muslims, the righteous and
the disobedient sinner from amongst them up until the establishment of the Hour.
Nothing nullifies or invalidates these acts.” So Ibn Abil-Tzz (d.792H) commented, “This
is because the Hazjj and Jihad are two obligatory duties connected to travel. So it is

inevitable that there be a leader to lead the people in them and face the enemy. And this is
applicable to the sinful ruler, just as it is applicable to the righteous ruler.”

100



Shortening the Prayer and Choosing
Between Fasting and Fast Breaking During Travel

nd shortening the Prayer during travels and having the choice between
fasting and fast breaking during travels. If an individual wishes, he may
fast and if he wishes, he may break his fast.

DOPR®R

Explanation:

Shortening the Prayer is a Suznah and it is not obligatory. And it is not a
condition for the correctness of the Prayer during travel. Rather, if the
traveler prays the full Prayer during travel, then he has disregarded the

Sunnah, but his Prayer is still correct.

The case is the same with breaking the fast during travel. So you may
continue to fast and you can also break your fast. And breaking the fast is the
most correct position. And if any difficulty is afflicted upon the traveler, then
the fast is makrih (disliked).

And when the difficulty is severe, then the fast can reach the level of being
haram (unlawful). If the traveler fears for himself with regards to continuing
the fast, then it becomes obligatory upon him to break it.

And when the mujiahidiin are approaching the enemy and the time of meeting
with the enemy has drawn close, then it is obligatory for them to break their
fast.! The is the ruling concerning the obligatory fast. As for the tatawwu’

!'This is due to what Muslim relates in his Szbib (no. 1120), from Qaz’ah who said: I came
to Abii Sa’id al-Khudri and he had several people around him. So when the people had
separated from him, I said, “I will not ask you about what these people asked.” I asked him
about fasting whilst traveling. So he said, “We traveled with the Messenger of Allah
(Acs44i{>) to Makkah whilst we were fasting.” He said, “So we settled at a place. So =
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(supererogatory) fast, then the servant has a choice concerning it, due to the
statement of the Prophet (1&54%4{l>) when Hamzah Ibn ’Amr al-Aslami®
asked about fasting during travel, “If you wish, then fast and if you wish, then
break the fast.” And this addresses the person who does not find any
difficulty whilst fasting,

So if he finds difficulty, then it is better for him to break the fast, due to the
statement of the Prophet (A54&4{l=), “It is not from righteousness to fast
whilst traveling.”

And when the people who have broken their fast undertake some work and
serve those who are fasting, they have a more abundant reward than the

the Messenger of Allah (155524 ) said, “Indeed, you have come close to your enemy and
breaking the fast will make you stronger.” So it was a concession. So there were from
amongst us those who fasted and there were from amongst us those who broke the fast.
Then we reached another place, so he said, “Indeed, you shall reach your enemy in the
morning. Breaking the fast will make you stronger, so break your fasts.” And it had been
determined, so we broke our fasts. Then Abu Sa'id said, “Indeed, you saw us fasting with
the Messenger of Allah (Jz.54f) during travel after that.” It was also related by Aba
Dawiid (no. 2406).

! He is Hamzah Ibn ’Amr Ibn "Uwaymir al-Aslami, Abi Salih or Abi Muhammad al-
Madani, the noble Companion. He witnessed the conquest of ash-Shim. And he was the
one who gave as-Siddiq the good news on the day of Ajnadin. Al-Waqidi said, “And he
was the one who gave Ka’b Ibn Malik the good news that Allah had accepted his
repentance. So he gave him his clothes.” He died in the year 61H and he was of seventy
one years of age, and it is said that he was eighty.

> Related by al-Bukhiri (no. 1943), Muslim (no. r121), Milik (no. 794), ash-Shafi’i in his
Musnad (1/267), Ahmad (no. 24196), Ibn Rahawayh (no. 668), Abii Dawiid (no. 2402),
an-Nisa‘T (no. 2294-2302, 2304-2308), at-Tirmidhi (no. 711), Ibn Majah (no. 1662), at-
Tahawi in Sharh Ma'iniyyul-Athér (2/69), al-Baghawi (no. 1760), at-Tabarani in a/-Kabir
(no. 2963), al-Bayhaqi in as-Sunanul-Kubri (4/243) and in Ma'rifatus-Sunan wal-Athar
(6/295).

? Related by al-Bukhiri (no. 1946), Muslim (no. 1115), at-Tiyilisi (no. 1721), ’Abd Ibn
Humayd (no. 1079), Ibn Abi Shaybah (3/14), Ahmad (no. 14193), ad-Dirimi (no. 1709),
Abt Dawid (no. 2407), an-Nisa‘1 (no. 2257-2258), at-Tabarani (2/155), Ibn Khuzaymah
(no. 2017), Ibn Hibban (no. 3552), at-Tahawi (2/62), al-Baghawi (no. 1764), al-Bayhaqi

in as-Sunanul-Kubri (4/242) and in as-Sunanus-Sughri (no. 1393 ).

102



people who are fasting. So from Anas' (24is5) who said, “‘We were with the
Prophet (Jz54%4{(>) during travel. So there were from amongst us those who
fasted and there were from amongst us those who broke their fast. He said: So
we settled upon a place during a hot day. Those who had garments from
amongst us would have more shade. And there were those from amongst us
who protected themselves from the sun with their hands. He said: So the
fasters did not have to do any work, those who broke their fast took care of it.

So they fed the camels and brought them drink. So the Messenger of Allih

As.0e42) said, “Today those who are not fasting have gone away with the
y g & y

reward.”?

O R

! He is Anas Ibn Malik Ibnun-Nadr al-Ansari al-Khazraji. He was a servant of the
Messenger of Allah (dz54%4{>), he served him for ten years. He was a famous
Companion. He died at al-Basrah in the year 93H according to the most correct opinion
and he had exceeded one hundred years of age.

2 Related by al-Bukhari (no. 2890), Muslim (no. 1119) and an-Nisi‘i (mo. 2283).
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Consensus of the Past Imams
Of Guidance upon these Statements

he early Imams of guidance from the past have a consensus (5j724") upon

these statements and deeds. And with guidance from Allah, the #ibi%n
held onto them and took them as examples to be followed and were pleased
with them. And they stayed far away from whatever exceeded these
statements. So they remained upon the correct path with the help of Allih
and were successful. They did not turn away from a/-i#tiba’ (following), such
that they fell short. And they did not go beyond these statements, such that
they became extreme and exceeded the bounds.

So we trust in Allah and rely upon Him and we desire to reach Allah by
following these Imams’ narrations."

DIDPR®R

Explanation:

! Shaykh *Ubayd al-Jabiri (#7%) said, “Indeed, we have noticed from our early Imams and
Scholars that they would conclude their treatises with this topic. After mentioning the
us#l (foundations) from the 294 %d, they would conclude with the issues that complete the
‘aqidah. And from that is the encouragement to adopt noble moral character, from
truthful speech, keeping the trust, endeavouring to bring the hearts together and unite the
word. Likewise, they would warn against the vices and poor moral character, such as lying,
backbiting, tale-carrying and foul and evil speech. This is a tradition that our Salafus-Salih
would proceed upon. So it has continued up until today. And with this 4blus-Sunnab are
known, as Shaykhul-Islim Ibn Taymiyyah (d.728H) - £#&%5 - said, “They are the most
knowledgeable of the people with regards to the truth, just as they are the most merciful of
the people with the creation.” So their politics with the people are the call to Allah by
traversing the path of the Messenger of Allah (J54£4{l=) and those who came after him
from the Believers. And they warn against whosoever muddies the clarity of the Religion
of Allah (J&558\22).” Refer to the fourth cassette of Shaykh "Ubayd’s lessons on Sharbus-
Sunnab of al-Muzani.
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I say: What a beautiful conclusion al-Muzani concluded his gidah with!
And he was pleased for himself with whatever the people of the past were
pleased for themselves. So he said, summing up what has been previously
mentioned, that the #ibi’7n held onto and followed what those who came
before them were upon in terms of this 4gidah and they abandoned
overburdening themselves. So they remained upon the correct path with the
help of Allah and were successful. So the praise is for Allah for that. And the
author must be thanked for this clear gidah and path. And we hold onto
Allah and rely upon Him. And we ask Him - 3% - to gather us with the
group of our past Salaf and to enter us along with them into the blessed
gardens, along with those whom,
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“Allah has bestowed favour upon from the Prophets, the

steadfast affirmers of truth, the martyrs and the

righteous. And excellent are those as companions.”
[Stiratun-Nisa‘ 4:69]

o FER
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Preserving the Observance of the
Obligatory and Supererogatory Deeds
And Avoidance of the Unlawful Deeds

So I have this explanation of the Sunnah in order to clarify it and elucidate
it. So whoever Allah grants success will carry out that which I have
clarified, along with the assistance of Allah in performing the obligatory duties
and taking precautionary measures against the impurities, performing the
purification properly in obedience, Hazjj (pilgrimage) for the people of
diligence and ability, fasting a month for the people who have health and five
Prayers that were prescribed by the Messenger of Allah (Jsakiifle). After
those Prayers, there is the Prayer of /-Witr during every night and the two
units (raka’it) of al-Fajr and the Prayers of a/-Fitr and an-Nabr (i.e. the two
Id Prayers) and the Prayers of solar and lunar eclipses when they occur and
the Prayer for rain when it becomes obligatory.

And one must avoid the unlawful affairs and take caution against an-

namimah (tale-carrying), lying, backbiting and transgressing against others.
And it is unlawful to speak about Allah without knowledge. All of these are

major unlawful sins.
DDPR®R
Explanation:

I say: This speech from the author of the 2gidah and his advice calls one to
examine this zg7dah and traverse upon it. So whoever Allah grants success to
do that and aids him upon it, then that is from the benevolence of Allah upon
him. And whosoever hesitates from that, or is negligent in some of it, then his

affair is with Allah.

And the author - Z3%5 - commands the reader to examine and preserve the
purification and to remain far away from impurity, as long as the servant is
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able to find a means for that. And the author commands him to perfect the
ablution (wudii‘) and to act in accordance to whatever has been legislated with
regards to the ghus/ (ritual bath), from the ghusl of janibah (major impurity
resulting from sexual intercourse) and other than it.

Indeed, there occurs in a badith from the Prophet (J54%4{(%) that he said,
“Shall I not direct you to that by which Allah will erase the sins and raise you
up levels?” They said, “Of course - O Messenger of Allah!” He said, “Perfect
the wudi (ablution) during a time of difficulty and take many steps to the

mosques and wait from a Prayer to a Prayer. So that is mindfulness.”

And one must offer the five obligatory Prayers in the mosques, as Allah (&5=)

commanded with His statement,
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“Such niches are in mosques which Allah has ordered to
be raised and that His name be mentioned therein;
exalting Him within them in the morning and the
evenings are men whom neither commerce nor sale
distracts from the remembrance of Allih and
performance of Prayer and giving of zakiz. They fear a
Day in which the hearts and eyes will fearfully turn
about.” [Saratun-Nir 24:36-37]

! Related by Muslim (no. 251), Ahmad (no. 7209), at-Tirmidhi (no. s1), an-Nisa'T (no.
143), Aba Ya'la (no. 6503) and Ibn Khuzaymah (no. s), from the hadith of Abi Hurayrah

(428is5).
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So if you do not have the ability to offer them in the mosques, then at that
point it becomes permissible for you to offer them in the house. The ruling is
the same with regards to praying whilst standing - and this is a pillar from the
obligations. Your obligatory Prayer is not correct whilst sitting as long as you

have the ability to stand. Indeed, Allah ($552) revealed in His Book,
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“So remember Allah standing, sitting, or lying upon your
sides.” [Siratun-Nisi‘ 4:103]

And the Prophet (Jz54%4{{z) said to *Imran Ibn Husayn! (42dis), “Pray
standing. So if you are not able to do that, then pray sitting. So if you are not
able to do that, then pray upon your side.”

And the author commands and encourages the payment of the mandatory
zakit (alms) that is obligatory upon the people who possess wealth whose
minimum amount is known in the Shari'ah. So if it is in leafy greens, then it is
obligatory for it to be in the amount of one hundred dirhams or more. And if
it is in gold, then it is obligatory for it to be in the amount of twenty four
carats or more. And if it is in livestock, then in the case of camels, if they are
less than twenty five in number and a female in every five. So if the livestock
reach twenty five to thirty five in number, then there must be a female capable

' He is Imran Ibn Husayn Ibn *Ubayd Ibn Khalf al-Khuza'i, Abi Najid. He and Aba
Hurayrah accepted Islam in the year of Khaybar. And he witnessed the military

expeditions. And he was from the leaders of the Companions. He died in the year s2H in
al-Basrah.

* Related by al-Bukhiri (no. 1117), Ahmad (no. 19819), Abi Dawid (no. 952), at-
Tirmidhi (no. 382), Ibn Majah (no. 1223), al-Bazzir (no. 3515), Ibnul-Jarad in a/-
Muntagi (no. 231), Ibn Khuzaymah (no. 125, 979), Ibnul-Mundhir in a/-Awsat (no.
2306), at-Tahawi in Sharh Mushkilul-Athir (no. 1693), al-Baghawi in Sharhus-Sunnab
(no. 983) and in his T4f7r (1/38s), ad-Daraqutni (1/380), al-Hakim (1/315), al-Bayhaqi
in as-Sunanul-Kubri (2/304) and in as-Sunanus-Sughri (no. 588), Ibn ’Abdul-Barr in 4z-
Tambid (1/135) and al-Khatib in his 7arikh (6/24).
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of childbirth in the herd. So if the livestock reaches thirty six to forty five in
number, then there must be a female who gives milk in the herd. So if the
livestock reaches forty six to sixty in number, then it must have an animal able
to carry a load in the herd. So if the livestock reaches sixty one to seventy five
in number, then there must be a young male in the herd. So if the livestock
reaches seventy six to ninety in number, then there must be two females that
give milk in the herd. So if the livestock reaches ninety one to one hundred
and twenty in number, then there must be two animals able to carry a load in
the herd. So if the livestock exceeds one hundred and twenty in number, then
there must a female who gives milk in every forty and an animal able to carry a

load in every fifty in the herd.

And with regards to sheep, then if they reach forty to one hundred and
twenty, then there must be one female. So if they exceed one hundred and
twenty, up to two hundred in number, then there must be two females. So if
they exceed two hundred, up to three hundred in number, then there must be
three females in the herd. So if they exceed three hundred, then there must be
a female for every hundred.

And with regards to cows, then in every three hundred from amongst them
there must be a male that can be sold or a female that can be sold. And in
every forty, there must be one that is older. So in every thirty there must be
one that can be sold and in every forty there must be one that is older.

And the zakat is obligatory upon all types of grains once they reach five loads.
And the Hajj is obligatory upon the people who have the ability, along with
the presence of provision and transportation and the presence of finances for
the pilgrims to return.

And fasting in the month of Ramadiin is an obligatory duty upon anyone who

is healthy enough to remain safe from illnesses and a resident amongst the

people.
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And the author advised with the Witr Prayer and the night Prayer and
preserving them every night and preserving the two raka’st of Fajr and the
two ’Id Prayers - ldul-Fitr and Idun-Nabr - and the Prayer for the solar and
lunar eclipse and the Prayer for rain once the Imam has commanded it and the
need has arisen for it.

And the author advised with avoiding the unlawful affairs. That is, the
unlawful deeds pertaining to the private parts and unlawful wealth. It is not
permissible to appropriate the private parts with zina (adultery, fornication)
and it is not permissible to take wealth through theft, robbery or cheating,
lying, trickery and deception.

And the author holds the unlawfulness of tale-carrying, lying and
transgressing the rights of others. And he prohibited the servant from
speaking about Allih without knowledge, because Allih coupled speaking
about Him without knowledge along with Shirk with Him. Allih (J&33)
said,
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“Say: My Lord has only forbidden immoralities - what is
apparent of them and what is concealed - and sin, and
oppression without right, and that you associate with
Allah that for which He has not sent down authority, and
that you say about Allah that which you do not know.”
[Siratul-A’raf 7:33]

And he advised that all of these affairs are major unlawful sins. It is obligatory
to avoid them and remain far away from them.

o FEER

o

! Translator’s Note: Imam Ibnul-Qayyim (d.7s1H) - £z - said about this 2yah, “So
Allah ranked the prohibitions into four levels. He began with the lightest of them, and
that is the obscenities (#/-fawaihish). Then, He placed at the second level that which is
more severe in prohibition than it, and that is sin and transgression. Then, He placed at
the third level that which is greater in prohibition than the first two, and that is Shirk with
Allah (3&%52%). Then, He placed at the fourth level that which is more severe in
prohibition than all of that, and that is to speak about Him without knowledge. It is to
utter ambiguous speech about Him (%) without knowledge of His Names, His
Attributes and His Actions, as well as ambiguous speech about His Religion and His
Shari'ah.” Refer to I'lamul-Muwaqqi‘in (p. 56) of Ibnul-Qayyim.
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Conclusion of the Treatise

And inquiring about earnings, foods, spouses, drinks and clothes and avoiding
desires, since they lead to the commitment of unlawful acts.

So whoever waivers around the unlawful is in danger of falling into it. So
whoever finds it easy to avoid unlawful acts, then he is upon guidance from
the Religion and he is upon hope from mercy. And may Allah grant us and
you the success to follow His Straight Path through His Eternally Abundant
Honour and His Most Generous and Lofty Glory. And may the peace, mercy
and blessings of Allih be upon you and upon those who recite the greeting of
peace upon us. And the greeting of peace is not presented to the misguided

ones. And the praise is for Allah, Lord of the worlds.

We have completed this treatise with the praise and blessing of Allah. And
may the abundant and plentiful peace and salutations of Allih be upon
Muhammad, his Family, his Companions and his chaste wives.”

OOPR®R

Explanation:

The obligation upon the human being is to inquire into the earnings. So he
must earn a halal earning whose lawfulness is clear and he must abandon that
which is haram and doubtful. So inquiring into the earnings, the foods, the
drinks and the clothes - all of that is from a/-wara’ (godfearing caution) that
Allah has obligated upon His believing servants.

Likewise, one must avoid the unlawful acts, as has proceeded.

The author said, “spouses,” by which he is referring to marriage.
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He said, “...and avoiding desires.” Meaning, you must avoid these things.
Since, if you were to participate in them, Shayzin would throw you in along

with them into ruin.

He said, “So whoever waivers around the unlawful is in danger of falling into

»

1t.

I say: Yes, just as was stated in the hadith of an-Nu'man Ibn Bashir' (24i)

who said, ‘I heard the Messenger of Allah ( Ja5s %) say, ‘Indeed, the halil
is clear and the haram is clear. And between the two of them are doubtful
affairs that the majority of the people do not know. So whoever guards
against the doubtful affairs has kept his Religion and his honour pure. And
whosoever falls into the doubtful affairs has fallen into the harim, just as a
shepherd who allows his herd to graze around a preserve is in danger of having
them graze within it. Indeed, every king has a preserve. Indeed, the preserve
of Allah is whatever He has declared unlawful. Indeed, there is a piece of flesh
within the body; if it is sound, the whole body will be sound. And if it
becomes corrupt, the entire body becomes corrupt. Indeed, it is the heart.”

So it has been commanded to avoid the doubtful affairs. As for many of the
doubtful affairs in these times of ours, especially with regards to bank
transactions, then it is befitting for the Muslim to be cautious of everything
whose lawfulness he doubts. And if the unlawfulness of an affair is not clear,
then he must be cautious for his Religion with regards to it and he must place

! He is an-Nu’man Ibn Bashir Ibn S2’d Ibn Tha’labah al-Ansari al-Khazraji. His parents
were Companions as well. And he was the first child born in al-Madinah after the Hijrah

to the Ansar in_Jumidal-Ulg, in the year 2H. He became the governor of al-Kifah, then
he lived in ash-Sham and became a judge there. He was killed at Emesa in the year 6sH
and he was of sixty four years.

2 Related by al-Bukhari (no. s2), Muslim (no. 1599) and the wording is his, Ibn Abi
Shaybah (6/560-561), Ahmad (no. 18384), ad-Darimi (2/24s), al-Qada’ in Musnadush-
Shihib (no. 1030) Abi Dawiid (no. 3329-3330), at-Tirmidhi (no. 1205), an-NisaT (no.
4453), Ibn Majah (no. 3984), at-Tahawi in Mushkilul-Athir (no. 750), Abi Nu’aym in a/-
Hilyah (4/336) and al-Bayhaqi in as-Sunan (s/334) and Shu abul-Imin (s840-5841).
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a barrier between himself and the unlawful affairs. And these are the doubtful
affairs, since if he avoids the doubtful affairs, he will have avoided the unlawful
affairs. And if he falls into the doubtful affairs and becomes negligent with
regards to them, then he is in danger of falling into the unlawful affairs.

Then the author - %5 - said, “So whoever finds it easy to avoid unlawful
acts, then he is upon guidance from the Religion and he is upon hope from
mercy.

O Allah! Make goodness easy for us and keep us away from all evil and harm.
You are our Protector and in control of our affairs. We ask you to defend us
against all fizan (trials, tribulations), whatever is apparent from them and
whatever is hidden. And we ask You to protect us from their evil and to grant
us the success to be upright upon the truth when You test us with it, with
Your Blessing and Your Generosity - O Most Merciful of those who show

mercy.

And may the peace and salutations of Allah be upon our Prophet and our
beloved and our leader and our example and his Family, His Companions and
all those who follow them in goodness until the Day of Judgement. And the
praise is for Allah, Lord of the worlds.
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Glossmy

A

Ayah: (pl. 4yat) “sign,” a verse of the Qurin.

Ahad: a narration which has not reached the level of mutawaitir.

Ahadith: see badith.

’Alayhis-salam: “may Allah (&%) protect and preserve him.” It is said
after the name of a Prophet of Allah or after the name of an Angel.

Ansar: “helpers;” the Muslims of al-Madinah who supported the Muslims
who migrated from Makkah.

’Arsh: Throne of Allah (4953 ).

’Asr: the afternoon Prayer.

Awliya“: see Wali.

B

Bid’ah: Heresy (any innovatory practice).
Buriq: An animal bigger than a donkey and smaller than a horse on which
the Prophet (545254 ) went for the Mi4j.

D

Da’i: one engaged in da‘wabh, caller.

Da’aef: “weak,” unauthentic narration.

Da’wah: invitation, call to Allah ($:55%).

Din: a completed way of life prescribed by Allah (J\85250).

Dhikr: (pl. dbkir) remembrance of Allih (S35 ) with the heart, sayings of

the tongue and actions of our limbs.
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E

Iman: faith, to affirm all that was revealed to the Prophet (Jzsa&4fe).

F

Fahish: one who uses foul language.

Fard Kifayah: collective obligation - if fulfilled by a part of the community
then the rest are not obligated.

Fatwa: (pl. faziwa) religious verdicts.

Faqih: A Scholar who can give religious verdicts.

Figh: Islamic jurisprudence, understanding.

Fitnah: (pl. fitan) Trials, persecution, conflicts and strifes.

Fitrah: the natural disposition that one is born upon.

G

Ghula: going to an extreme.
Ghusl: A ceremonial bath necessary for the one who is in a state of Jandbab.

Hadith: (pl. 4hidib) the saying, actions and approvals narrated from the
Prophet (A4 ).

Halal: lawful.

Hanif: pure Islimic Monotheism (worshipping Allah alone and nothing else).
Haram: unlawful and forbidden.

Hasan: fine, good; a term used for an authentic badith, which does not reach

the level of Sahih.
Harj: killing,
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Al-Haririyyah: an especially un-orthodox religious sect that branched off
from the Kbawirij.

Hijrah: migration from the land of Shirk to the land of Islam.

Hukm: a judgment of legal decision (especially of Allah).

I

’Ibadah: worship, worship of Allah.

Thsan: worshipping Allah as though you see Him. However, since you cannot
see Him, then know that He sees you.

Ijma’: consensus, a unified opinion of Scholars regarding a certain issue.
Ijtihad: exertion of effort; the process of arriving at a reasoned decision by a
Scholar on an issue.

Imam: leaders; leaders in Prayer, knowledge in figh, leader of a state.

Isnad: the chain of narrators linking the collector of the saying to the person
quoted.

Istikharah: a Prayer consisting of two units (rak’zh) asking Allah for
guidance.

Istiwa: ascending; the ascending of Allih above the Throne (in the manner
that befits His Majesty).

J

Janabah: state of a person after having sexual intercourse or sexual discharge.
Janazah: (pl. jani iz): Funeral.

Jihad: striving, struggling, fighting to make the Word of Allah supreme.
Jumu’ah: Friday.

Jinn: invisible creation, created by Allah from smokeless fire.

Junub: a person who is in the state of janibab.
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K

Ka’bah: a square stone building in a/-Masjidul-Haram (the great mosque in
Makkah which Muslims go to for pilgrimage and which all Muslims direct
their face in Prayer).

Al-Kaba‘ir: the major sins.

Khariji: (pl. Kbawarij): those who declared that a Muslim becomes a
disbeliever due to committing a major sin alone.

Khalifah: (pl. £bulafi’): the head of the Islimic government to whom the
oath of allegiance is given.

Khilafah: an Islamic state.

Khutbah: (person kbatib), religious talk (sermon).

Kufr: (person £dfir) act of disbelief in the Religion of Islam.

M

Madhhab: position or opinion of a Scholar; school of Islamic Jurisprudence.
Makrih: not approved of, undesirable from the point of view of Religion,
although not punishable.

Manhaj: way; method; methodology.

Marfir’: raised; a narration attributed to the Prophet (sl ).

Masjid: mosque.

Mawbiqat: great destructive sins.

Mudallis: one who practises zadlzs.

Muhajir: (pl. mubdjiriin, mubajirin) one who migrated from the land of the
disbelievers to the land of the Muslims for the sake of Allah.

Muhaddith: scholar of the science of hadith.

Mufti: one who gives fatawa.

Mujahid: (pl. mujabidin): a Muslim warrior in Jibad.

Mujtahid: one who is qualified to pass judgment using zjzibad.

Munkar: “rejected;” a narration which is un-authentic itself and contradicts
and authentic narrations.
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Mugqallid: one who practices zaqlid.

Mushrik: (pl. 7mushrikin) polytheists, pagans and disbelievers in the oneness
of Allah (Js52) and His Messenger (Js4ligsafedile).

Mustahabb: recommended; an action if left it is not punishable and if done it
is rewardable.

Muttaqan: those who are pious.

Mutawatir: a hadith which is narrated by a very large number of narrators,
such that it cannot be supported that they all agreed upon a lie.

Muwahbhid: (pl. muwahhidiin) one who unifies all of his worship and directs
it to Allah alone.

Mawdi’: fabricated; spurious; invented (narration).

Mawqif: stopped; a narration from a Companion (not going back to the
Prophet (dsai{le)).

Mawsiil: “connected;” a continuous #szid (can be narrated back to the

Prophet (Jass4{l2)).

Nafilah: (pl. zawafil) Optional practice of worship.
Niyyah: intention from the heart.
Nusuk: a sacrifice.

Q

Qadar: Divine pre-ordainment; that which Allah has ordained for his
creation.

Qiblah: the direction the Muslims face during Prayer.

Qiyas: analogical deduction of Islamic laws. New laws are deduced from old
laws based upon similarity between their causes.

Quniit: “devotion;” a special supplication while standing in the Prayer.
Quraysh: one of the greatest tribes in Arabia in the pre-Islamic period of

Ignorance. The Prophet (425:%4{() belonged to this tribe.
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R

Rafidi: the correct title for the extreme Shiuh. Those who bear malice and
grudges against the noble Companions (#24i5) to the extent that they
declare them to be apostates. They also hold that the Quran which the
Muslims have is neither complete nor preserved from corruption.

Ramadin: the ninth month of Islimic calendar, in which Muslims observe

fasting.
S

Sahibah: Muslims who met the Prophet (dz5:4fl) believing in him and
died believing in him.

Sahih: authentic, the highest rank of classification of authentic ahadith.
Salaf/Salafus-Salihin: pious predecessors; the Muslims of the first three
generations: the companions, the successors and their successors.

Salafi: one who ascribes oneself to the salafand follows their way.

Sirah: the life story of the Prophet (Js4igsafediiie ).

Shari’ah: the divine code of law of Islam.

Shawwal: the month after Ramadin.

Shaytan: Satan

Shi’ah: (see Raifid) a collective name for various sects claiming love for Ahlul-
Bayt.

Shirk: associating partners with Allah directly or indirectly; compromising
any aspects of 7awhid.

Sarah: a chapter of the Quran

Sunnah: “example, practice;” the way of life of the Prophet (Asafiif),
consisting of his words, actions and silent approvals. The Sunnab is contained

in various abidith.
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T

Tabi’i: (pl. z2bi’in) the generation that came after the Companions of the
Prophet (Fasaeidfiz).

Tafsir: explanation of the Qurn.

Taghiit: anything worshiped other than the real God (Allah) (ie. false
deities).

Tahajjud: voluntary, recommended Prayer between the compulsory prayers
of ’Ishi‘and Fajr.

Takhrij: to reference a hadith to its sources and analyze its isndds.

Taglid: blind following; to follow someone’s opinion (madhbab) without
evidence.

Taqwa: acting in obedience to Allah, hoping for His mercy upon light from
Him and #aqwa is leaving acts of disobedience, out of fear of Him, upon light
from Him.

Tarjamah: notes about a reporter of hadith.

Tawwaf: the circumambulation of the 2 bah.

Tawhid: Islaimic Monotheism. The Oneness of Allah. Believing and acting
upon His Lordship, His rights of Worship and Names and Acttributes.

U

Uhud: A well known mountain in al-Madinah. One of the greatest battles in
Islamic history came at its foot. This is called Ghazwah Uhud.

*Ulama‘: (singular: *4/im) scholars.

Umm: mother of, used as an identification.

Ummah: “nation”, the Muslims as a whole.

’Umrah: a visit to Makkah during which one performs the zawwafaround the
Ka’bab and the Sa7 between as-Safa and al-Marwah. It is called the lesser
Hajj.

Usil: the fundamentals.
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Wabhyi: the revelation or inspiration of Allah to His Prophets.
Wahdatul-Wujid: the belief that everything in existence is infact Allah. This
deviant belief is held by many S#fis.

Wakil: disposer of affairs.

Witr: “odd;” the last Prayer at the night, which consists of odd number of
raka 7t (units).

Walimah: the wedding feast.

Wasilah: the means of approach or achieving His closeness to Allah by
getting His favours.

Wudii‘: an ablution (ritual washing) that is performed before Prayer and
other kinds of worship.

%

Yagqin: perfect absolute faith.
Yathrib: one of the names of al-Madinah.

Z

Zakat: charity that is obligatory on everyone who has wealth over and above a
certain limit over which a year has passed (2.5% of saved wealth).
Zakatul-Fitr: an obligatory charity by the Muslims to be given to the poor
before the Prayer of Tdul-Fitr.

Zamzam: the sacred water inside the haram (the grand mosque) at Makkah.
Zanadiqah: atheists, heretics.

123



OUR CALL TO THE UMMAH!

[1]: We believe in Allah and His Names and Attributes, as they were
mentioned in the Book of Allah and in the Sunnah of the Messenger of Allah
(35255), without zahrif (distortion), nor za‘wil (figurative interpretation),
nor tamthil (making a likeness), nor zashbih (resemblance), nor 74 #il (denial).

[2]: We love the Companions (#zdiz) of the Messenger of Allih
(dz5484fl), and we hate those who speak against them. We believe that to
speak ill of them is to speak ill of the Religion, because they are the ones who
conveyed it to us. And we love the Family of the Prophet (54 84i{z) with
love that is permitted by the Sharizh. Imran Ibn Husayn (£2s5) said, “O

people! Learn the knowledge of the Religion from us, if you do not do so,
then you will certainly be misguided.”

[3]: We love the People of Hadith and all of the Salaf of the Ummah from
Ablus-Sunnah. Imam ash-Shitibi (d.790H) - &iz5 - said, “The Salafus-Salih,
the Companions, the #2bitn and their successors knew the Quran, its sciences

and its meanings the best.”

[4]: We despise 7lmul-kalim (knowledge of theological rhetoric), and we

view it to be from amongst the greatest reasons for the division in the
Ummah.

[s]: We do not accept anything from the Books of figh (jurisprudence), nor
from the Books of zafsir (explanation of the Qurin), nor from the ancient

stories, nor from the Si7ah (biography) of the Prophet (Jzsa&si{lz), except

! This explanation of our call has been summarized from Tarjumah Abi 'Abdur-Rahmaén
Mugbil Ibn Hidi al-Widi’i (p. 135-142) of Mugbil Ibn Hadi with minor additions from
other sources.

* Refer to al-Kifayah (p. 15) of al-Khatib al-Baghdadi.

3 Refer to al-Muwafigat (2/79) of ash-Shatibi.
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that which has been confirmed from Allah or from His Messenger
(454545 ). We do not mean that we have rejected them, nor do we claim
that we are not in need of them. Rather, we benefit from the discoveries of our
Scholars and the jurists and other than them. However, we do not accept a

ruling, except with an authentic proof.

[6]: We do not write in our Books, nor do we cover in our lessons, nor do we
give sermons with anything except the Qurin, or the authentic and
authoritative hadith. And we detest what emanates from many Books and
admonishers in terms of false stories and weak and fabricated abadith.
’Abdullah Ibnul-Mubarak (d.181H) - 24z - said, “The authentic ahidith are
sufficient and the weak #hidith are not needed.™

[7]: We do not perform takfir upon any Muslim due to any sin, except Shirk
with Allah (JG5%\522%), or the abandonment of Prayer, or apostasy. We seek
refuge in Allah from that.

[8]: We believe that the Qur%n is the Speech of Allah (Jz52 ), it is not created.

[9]: We hold that our ‘obligation is to co-operate with the group that
traverses the methodology of the Book and the Sunnah, and what the Salaf of
the Ummah were upon; in terms of calling to Allih (3¢ ), and being sincere
in worship of Him, and warning from Shirk, innovations, and disobedience,
and to advise all of the groups that oppose this.”” ‘So co-operating upon
righteousness and piety (faqwi) and mutual advising necessitates warning

against evil and not co-operating with the wicked.”

! Refer to al-Jami’ li-Akblagir-Rawi (2/159) of as-Suytti.

2 From a fatwa by the Committee of Major Scholars dated: 11/16/1417, (no. 18870). It
was signed by al-’Allimah *Abdul-’Aziz Ibn Baz, Shaykh *Abdul-’Aziz Ibn ’Abdullah alush-
Shaykh, Shaykh ’Abdullih Ibn ’Abdur-Rahmin al-Ghudayyan, Shaykh Bakr Ibn
’Abdullah Abt Zayd, and Shaykh Salih Ibn Fawzan al-Fawzan.

3 From the words of Ibn Bz in a/-Furgin magazine (issue no. 14, p. 15).
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[10]: We do not deem it correct to revolt against the Muslim rulers as long as
they are Muslims, nor do we feel that revolutions bring about reconciliation.
Rather, they corrupt the community.

[11]: We hold that this multiplicity of present day parties is a reason for the
division of the Muslims and their weakness. So therefore we set about ‘freeing
the minds from the fetters of blind-following and the darkness of sectarianism

and party spirit.”!

[12]: We restrict our understanding of the Book of Allah and of the Sunnah
of the Messenger of Allah (Jzs4&5fl) to the understanding of the Salaf of
the Ummah from the Scholars of hadith, not the blind-followers of their
individuals. Rather, we take the truth from wherever it comes. And we know
that there are those who claim Salafiyyah, yet Salafiyyab is free from them,
since they bring to the society what Allah has prohibited. We believe in
‘cultivating the young generation upon this Islam, purified from all that we
have mentioned, giving to them a correct Islamic education from the start -
without any influence from the disbelieving western education.”

[13]: We believe that politics is a part of the Religion, and those who try to
separate the Religion from politics are only attempting to destroy the Religion
and to spread chaos.

[14]: We believe there will be no honour or victory for the Muslims until they
return to the Book of Allah and to the Sunnah of the Messenger of Allah

(Jesdisaledlie).

[15]: We oppose those who divide the Religion into trivialities and important
issues. And we know that this is a destructive da ‘wabh.

! From Fighul-Wigqi’ (p. 49) of al-Albani.
%2 From Fighul-Wiqi’ (p. s1) of al-Albani.
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[16]: We oppose those who put down the knowledge of the Sunnah, and say
that this is not the time for it. Likewise, we oppose those who put down acting

upon the Sunnah of the Messenger of Allah (zs4fessfefils).

[17]: Our da’wah and our ‘aqidah is more beloved to us than our own selves,
our wealth and our offspring. So we are not prepared to part with it for gold,
nor silver. We say this so that no one may have hope in buying out our da wabh,
nor should he think that it is possible for him to purchase it from us for dinar

or dirbam.

[18]: We love the present day Scholars of the Sunnah and hope to benefit
from them and regret the passing away of many of them. Imam Malik said
(d.179H) - £4z5, “The knowledge of hadith is your flesh and blood and you
will be asked concerning it on the Day of Judgement, so look who you are

taking it from.”

[19]: We do not accept a farwi except from the Book of Allah and the
Sunnah of the Messenger of Allah (4 &).

These are glimpses into our ‘agidah and our dawah. So if one has any
objection to this, then we are prepared to accept advice if it is truthful, and to
refute it if it is erroneous, and to avoid it if it is stubborn rejection. And Allzh
knows best.

! Refer to al-Muhaddithul-Fisil (p. 416) and al-Kifiyah (p. 21) of al-Khatib.
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